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VALE GRAHAM STEAD 
 
It is with great sadness that I report the 
recent, untimely death of ANZMRC Icon, 
RWBro Graham Stead, PAGM (Qld), 
FANZMRC, KL. What can one say about 
Graham? He was truly one of the nicest of 
all men, who was universally loved by all 
who know him. 
 
He was the doyen of the W H Green 
Lodge of Research in Townsville, and the 
Secretary of a number of lodges of other 
Masonic Orders - 'Mr. Freemasonry' in 
Townsville. He was very senior in most 
aspects of Freemasonry - holding, for ex-
ample, the very rarely awarded 'Seventh 

Degree' in The Operatives (the only such holder in Townsville). 
 

Graham was a founder, with me and others, of the ANZMRC back in 
1992. I got to know Graham very well, starting with my attendance as a 
Keynote Speaker at the North Queensland Masonic Conference in May 
1994. Graham was then serving as District Grand Master of the District 
Grand Lodge of North Queensland, which he served with great distinction 
and enthusiasm. 

 
I visited and stayed with Graham and his wife Helen, in Townsville, may 
times over subsequent years. We became firm friends. He contributed 
much to Masonic Research over the years, and of course, to Freemasonry 
generally. He never missed an ANZMRC Conference. He was constantly 
in office, and served a term a distinguished term as our President. He was 
a Kellerman Lecturer, and one of the first elected as a Fellow of the 
ANZMRC. 

 
Sadly, in more recent years, Graham's health has been indifferent, and his 
mobility impaired. His death was relatively sudden and, mercifully, pain-
less. I could not get to Townsville for the funeral, but subsequently I 
spoke on the phone to Helen, his wife of over 50 years - and expressed 
again my sympathy and that, I am certain, of all ANZMRC brethren who 
knew him. Over 140 attended Graham's funeral, a testament in itself to a 
man and a Mason who, without doubt, lived respected and died most re-
gretted. 

 
- Kent Henderson 
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Introduction to Freemasonry in Haȉti 

by Tony Pope 

Investigation of Masonic activity in Haȉti prior to 
the formation of the Grand Lodge of Haȉti in 1824 
has become quite popular recently. In 2015, Bro 
Jean-Marc Van Hille published Les premières loges 
maçonniques de Saint-Domingue (The first 
Masonic lodges in Saint-Domingue), by Brother Dr 
André Kervella, in issue 51 of the Periodical 
Letters of the Thomas Dunckerley Correspondence 
Circle. Then Bro Neil Morse investigated a little-
known ‘high degree’ originating from the same 
period and location, which formed the subject of his 
paper at the Second World Conference on 
Fraternalism, Freemasonry and History, in Paris in 
May this year. And in the same month, but at the 
International Conference of Masonic Research 
Lodges at Toulon, Bro Pierre Mollier was scheduled 
to present Germain Hacquet and the Grand Lodge 
of the Ancients of Saint-Domingue (1802–1804). 
With a little luck, Harashim may be able to provide 
a copy of all of these papers for its readers. 

When Christopher Columbus encountered the 
islands lying between North and South America, in 
1492, he claimed the Island of Hispaniola for the 
Spanish Crown. French occupation of the western 
end of the island began in the 1660s, and 1697 
Spain ceded the crescent shaped western third of 
Hispaniola to France, which was then named Saint-
Domingue. Initially, Spain had relied on forced 
labour of the indigenous Taino natives, but the 
French imported large numbers of Africans as 
slaves, and developed a profitable cane sugar 
industry. Between 1789 and 1804 there was a series 
of bloody uprisings in Saint-Domingue, which 
spread to the Spanish part of the island, and led to 
the formation of the Republic of Haȉti in 1804 and 
indirectly to the formation of its eastern neighbour, 
the Dominican Republic, in 1844. For a detailed 
summary of the history of Haȉti, see Wikipedia. 
Prior to 1804 there were lodges under the Grand 
Orient of France and also lodges chartered by the 
(mainstream) Grand Lodge of Pennsylvania, but it 
was four English lodges, warranted between 1809 
and 1817, which formed the Grand Lodge of Haȉti 
in 1824.  
Here is the story of the early French lodges, as told 
by Bro Kervella and translated by Bro Murray 
Alford of the Research Lodge of Wellington, by 
kind permission of the author and original 
publisher. The translator’s comments and 
explanation are in brackets, [thus]. 

The First Masonic Lodges in Saint-
Domingue 

by André Kervella, Docteur en Histoire 

translated by Murray Alford 

Ed Note. Many thanks for the work done by 
Murray Alford and for the effort he has put into 

this translation. 

This paper sets out to examine the circumstances 
under which the first lodges appeared in Saint-
Domingue. Immediately, one piece of evidence 
leaps to the attention. In order that these lodges 
might appear, there would definitely have to have 
been exchanges between the metropolis and this 
island, which would have to have involved 
merchants, ship-owners and marine personnel, 
under conditions of war or trade. Therefore one can 
discern a sort of networking from the early years. 
Even then, one has to be confident of the shape of 
such a network and, above all, of the possibility of 
identifying a sufficient number of involved persons 
to be sure of recreating as faithfully as possible the 
circumstances which led them to act as forerunners. 

 

The available records are patchy, but a careful 
reading, coupled with research into outside 
documents, such as parish registers, documents 
collected in individual dossiers in different 
archives, beginning with those of the colonial 
service, enables one to put together from small 
touches, step by step, a picture of the period. Social 
organisation on an island, compared to that on the 
continent of Europe, is different in that it plays out 
in a sort of microcosm of which one can quickly 
perceive the shape. Thus it is possible to build for 
oneself quite a precise idea of the stage on which 
the action begins. 

 

Many sources converge in the same way to point 
out the appearance of three Domingan lodges 
between 1738 and 1740. They were situated at The 
Cape, at Léogane and at The Cayes. Determining 
which was the very first is a delicate exercise. It 
seems that this may have been the one at The 
Cayes, but this detail remains subordinate in the 
light of the outline we can sketch of the 
personalities involved and the interpretation of the 
circumstances. At least, we are assured that this 
short period effectively knew a liveliness 
favourable to the work of an avant-garde group, 
Before 1750, a fourth lodge appeared elsewhere at 
Petit-Goave, by breaking off from the one at 
Léogane. 
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The following map, published by Médéric-Louis-
Élie Moreau de Saint-Méry, shows the 
geographical position of these groupings. The 
Cape, also called The French Cape, is found at the 
extreme North, and Léogane in the area 
approximately below it. The Cayes are in the South 
(originally Caye Saint-Louis) on the edge of the 
plain called “Cattle End of the Island”. This 
separation of the lodges, which in hindsight one 
could judge to be balanced, doubtless does not 
represent an explicit design, a concerted 
programme. It is quite simply that the distances 
and the extreme difficulty of getting about on land, 
because of the mountainous landscape, imposed it. 
Nevertheless, one will note that, if the teams [of 
Brethren?] opened in each area over a very short 
period, it is because they were already staffed. 
Certainly, ill-regulated usages still allowed a 
Freemason to open a lodge himself by initiating 
and bringing together the locals who resided there 
but, to be able to function correctly, the minimum 
number of seven was required. However it may be, 
the activity at these three sites [in Masonic 

parlance, of these three orients] is thus attested [as 
follows]. 

[See  map below] 

Map of the French part of Santo Domingo (1791). 

In MOREAU DE SAINTMERY, 

Médéric-Louis-Élie, Collection of views of the 

principal sites of the French colony 

Of St. Domingo, engraved by the care of M. 

Ponce, Paris, 1791, Plate 16. 

 
At The Cayes so called because the reefs are close 
to the coast, as one can confirm by observing the 
important number of rocky islets which border the 
narrow channel leading to the port, a settlement 
which experienced a considerable growth in a short 
time. When he passed through in 1701, the 
Dominican priest Jean-Baptiste Labat found it to 
be cramped, though enlivened by a great number 
of naval officers, clerks and fishermen. The 
excursions he undertook into the Plain were not 
delightful, for he complained of the insects and not 
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meeting up with civilised society. By the end of the 
1730s, the situation had changed considerably. 
What we may call a more civil population was to be 
found there. The settled introduction of complete 
families had taken over from that of more or less 
isolated single men. 
According to an exchange of letters of the 1770s, 
the Frères Réunis [Reunited Brethren] Lodge was 
founded there in 1738 by an Englishman named 
Penn. The description “English” should be accepted 
in this context with caution. It was often used when 
Frenchmen had dealings with a stranger who spoke 
the English language. The distinction between the 
nations which made up Great Britain was not 
automatically made clear. But, no matter. The fact 
is that an important contingent of British came to 
occupy the Cattle End of the Island and its 
surrounding areas in the first half of the century. 
Thus they fulfilled a vow expressed by the 
governor, Jean-Baptiste Ducasse who, in 1699, 
deplored that the southern part of the colony was so 
sparsely inhabited and considered it opportune to 
attract jacobites there, particularly Irishmen. The 
presence of Penn in 1738 can thus be explained. 
Family or commercial affairs led him to stay long 
enough to carry out the inaugural Masonic action. 

Apart from this individual, it is impossible to 
identify those who made up his circle at the moment 
he became involved. In order to put forward 
acceptable suggestions, one should refer to the 
report of the meeting on 28 December 1747, of 
which there is a certified copy from 1777 when this 
lodge sought affiliation to the Grand Orient of 
France. It consists of the first page of the second 
register opened after that of 1738. There, one learns 
that the principal officers of the lodge are named 
Mercent, La Faucheur, Moulié, Skerret, La 
Turbolière, and Guérineau. If one trusts the 
observable usages of the archives of this period, 
these would refer to the Worshipful Master 
(otherwise called the president), those two assistants 
functioning as Wardens, the Orator, the Keeper of 
the Seals and the Secretary. It is difficult however 
to know who did what, with the exception of 
Guérineau, who was probably the Secretary, since it 
was he who was given the responsibility for the 
summonses. Everything even leads one to believe 
that there had been an interruption to the workings, 
since Mercent was affiliated (to the Lodge) on the 
day of this assembly, coming from another lodge, 
and he would not have had office so quickly if there 
were sufficient (other) active Brethren. Even more, 
the group proceeded to initiate three candidates that 
same 28 December, which suggests an effort to 
quickly make up an effective strength. 

However it may have been, one can already put 
together an idea of the civil standing and 
professional occupation of each of them. Jean 
Guérineau was one of the descendants of Pierre 

Guérineau (arrived on the island in 1678 and later 
managed a plantation). Born before 1700, he [Jean] 
took over the family concession, at the same time 
devoting himself to commercial affairs. Germain 
Mercent, Deputy Royal Prosecutor at The Cayes 
and notary for the Plain, was born at Sedan on 15 
January 1712. He eventually acquired a plantation 
and became owner of a sugar refinery. Nicolas Le 
Faucheur was similarly a notary but in the 
neighbouring parish of Torbeck. One is less 
informed about Le Turbolliére and Moulié (or 
Monlien). As for Jacques Skerrett, he calls up 
several details. 

Born about 1712 at Loughrea, County Galway in 
Ireland, he seem to have arrived quite early in Saint-
Domingue to devote himself to trade. Within his 
immediate circle were other colonists such as the 
Macnamaras and the Stapletons which confirms, if 
not the decisive influence of the jacobites in this 
case quite precise, then at least the interests they 
brought to the Masonic fraternity adopted by their 
French hosts. They were besides in frequent 
correspondence with Nantes where they had family. 
Now, Freemasonry was equally active in that great 
Breton port. For example, we know that the trader 
Guy-Marie Bonnet was reprimanded by the 
seneschal in 1742 for having founded a lodge. His 
son Guy-Francois would himself later be counted 
among the Brethren at Léogane, along with another 
Irishman, Jacques Sheridan, future Marquis d’Etiau, 
a long-time trading associate of Robert Shée. 

Skerrett died on 5 October 1767, ill and bed-ridden 
at the house of Denis Macnamara, a ship’s captain 
who had acquired a plantation at Torbeck. In the 
will which he would have dictated several months 
previously to Le Faucheur, he declared himself to 
be the owner of two small dwellings and to be in 
business with Alexandre Laville. Leaving his goods 
to the same Macnamara and to Arthur French, his 
friend and neighbour, he reserved an annual sum of 
500 livres to the young daughter whom he had had 
by one of his servants — described in the text as a 
slave — which daughter was educated at Nantes 
within the Macnamara family. This bequest would 
then be contested by royal officials seeking to 
exercise le droit d’aubaine [a right to seize the 
property of a deceased foreigner], but the heirs 
protested, alleging the he had obtained French 
naturalisation in 1763.  

In so far as Laville and French were two additional 
Brethren, from these bits of information one can 
deduce that our subject freely cultivated the society 
of those around him. Was this also the case with his 
contemporaries? As one can see from the frequent 
groups of signatures, followed by three dots in a 
triangle, in parish registers and notarised documents 
- although not all initiates distinguished themselves 
in this way, far from it - there was a tendency to 
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create stable and homogenous centres of common 
interests during this period. The development 
towards a lesser cohesion would be quite slow up to 
the end of the century and sometimes not achieved 
by some. Outside family ties, it may have been have 
been the attendance at the same lodge which 
brought about social solidarity in other spheres, or it 
may have been the social solidarity which 
encouraged membership of one lodge – they invited 
each other to the same entertainments, the same 
parties and events of a more serious nature.  
 
Originally from Galway in Ireland, husband of 
Marguerite Lynch and one-time churchwarden of 
The Cayes parish, the trader Arthur Lynch was 
sufficiently intimate with the local jacobites on the 
plain to be, on 1 October 1766, proxy godfather to 
Marthe-Antoinette Shiell, daughter of residents of 
the Cattle End of the Island, Barnaby and Louise-
Thérèse Coustard. The titular godfather was none 
other than Antony Walsh, involved for a long time 
in the support of banished exiles, notably at the time 
of Prince Charles-Edward’s attempted invasion in 
1745. As for the Coustards, they were allied to 
several prominent Domingan families, among them 
the Serceys and the Duviviers de La Mahautière, of 
whom there will be more to say later. 

Léogane 

There, a certain feverishness could be noted in the 
summer of 1740. On 25 July, the Marquis Charles 
de Brunier de Larnage and Simon-Pierre Maillart, 
respectively Governor of the Island and Quarter-
Master, reported feedback which had sounded ill to 
their ears. They had learnt that some Freemasons 
had just set up a lodge there, as elsewhere at The 
Cape. They then warned their Minister in the capital 
that they had not failed to take strong measures by 
issuing a ban on this. They even pushed their zeal 
so far as to claim that the wives of these audacious 
fellows had anticipated the ban by a declaration 
denying them conjugal rights. A farce?  

An extensive plain where sugar refineries of well-
known productivity were established. A town built 
between two rivers, half a league from the sea. For 
many years, the first High Council of the southern 
part of the island sat there. “There were at the time I 
was at Léogane a considerable number of coaches 
and sedan-chairs, and I have no doubt whatsoever 
that the number of them may have increased greatly 
since my departure. There were hardly more of the 
lesser residents who went about on horseback; for 
not much, in order that one might be at one’s ease, 
one went by sedan-chair”. Labat expressed himself 
thus. In fact, since his departure, comfort had 
increased, at least among the well-to-do. One would 
believe one was in the capital of the Antilles. So, 
when Larnage, seconded by Maillart, ventured to 

express their anger, their targets were not small fry. 

Who were they then? Sometimes a name is 
mentioned, sometimes the official office. Thanks to 
these elements, it is easy to identify them. First 
there was the police superintendent of the area, 
Pierre-César Binau; then the public prosecutor, 
Honoré-Louis Viau de La Roche; finally, four 
judges of the Council: Claude Branda, Jean-Jacques 
Borna, Jean-Baptiste Ferron, François-Robert 
Caignet. Some of them would consequently be the 
subject of complimentary references in official 
files. Sufficient to say that the 1740 episode would 
not have caused them any concern. 

Ferron was the link with Skerret. Originally from 
Bourgoin in the Isére region, a lawyer by training, 
he began his career as Clerk of the High Council, 
all the while having a residence in the Verettes 
parish, then he gained the post of Assessor. His 
sister Adrienne, it seems, had married a Skerret, 
whose widow she swiftly became. Bornat and 
Branda were similarly lawyers. The first, a witness 
at Ferron’s marriage in 1733, maintained close 
relationships with the most prominent families, 
such as the Santo-Domingo. The second was 
originally from the Saint-Remi parish in the diocese 
of Amiens, but he had resided for a long time at 
Bordeaux where his father was director-general of 
feudal exemption taxes. For his part, Caignet, born 
in the Saint-Pierre-de-Bat parish in Benauges, held 
more than one subsidiary position until his 
nomination to the High Council on 12 October 
1722. Several months previously, on 16 February, 
he had married Barbe-Victoire Ducasse, perhaps a 
relation of the former Governor. Later, he 
assiduously acquitted his duties as a member of the 
Council. 

It is quaintly amusing to note that, when legal 
proceedings had to settle conflicts of interest among 
the great local families, for instance, these four 
judges might have been brought to sit together on 
either side of Maillart who had denounced them. 
Such was the case some twelve days or so after the 
letter which raised their standing [as Freemasons], it 
may have been 6 August 1740, when, by a bizarre 
coincidence, they had to give judgement precisely 
on disputes concerning the Binau family. One 
would have to be expert in judicial quibbles to 
discern today the true motives of the submissions 
that were put to them, particularly in this case. All 
the same, for an official who, in such a manner, had 
denigrated the private sympathies of the judges with 
whom he collaborated daily, the experience must 
have been rather disagreeable. Unless he did not 
have much belief in the grounds of complaint put 
forward. 

Binau — or Bineau, Binault according to 
certificates — without doubt occupied the Master’s 
chair. Born at Petit-Goave, son of a resident of 
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 Baradères who was a captain of militia, and himself 
a captain, he served the functions of an auxiliary 
major. Like his brother Jean-Claude, he had married 
a Mademoiselle Haran, daughter of a former senior 
member of the High Council. He bore the title of 
“squire” and apparently held this position of 
[minor] nobility justly. Vassière said of him that in 
June 1741 he was mocked by the militia troops he 
was charge with training. “Down with Binau!” That 
caused no obstacle to his advancement, since he 
was promoted major a few months later. Another of 
his brothers, René-François, carried out the same 
duties at The Cayes. His mother, Renée Giet, once 
she was widowed, had as a second marriage wed 
Count Gédéon Novilos de La Bardenne, military 
commander of the Western District, who died in 
August 1732.  

Like Caignet, Binau would transmit his flame to at 
least two generations of descendants. In the 
meantime his intimacy with other notables of the 
town was so narrow, many of them being in their 
turn shown to be Brethren in later documents, that 
the picture one can draw up around his person is 
one of a clear social elitism. It was, in a word, the 
real top rankers who practiced Masonry at Léogane. 
From this point of view, the comparison with The 
Cayes is flattering. This can be understood in so far 
as, for some time to come, the town concentrated 
within its area the smartest families on the island. It 
is this that confirms Viau’s situation.  

Viau, having arrived from Nantes in 1724, took up 
the duties of public prosecutor in different parts of 
the colony and found himself a dozen years later in 
the position of Marshal of Léogane. If, purely as a 
hypothesis, we have to give any credit whatever to 
the suggestions of Larnage and Maillart concerning 
the wives incensed to see their husbands going to 
lodge, his [Viau’s] wife would have been involved, 
so much did he complain of her erratic behaviour. It 
was not a harmonious household, far from it. The 
problems he faced even provoked drawing-room 
tantrum outbursts. However, skimming through the 
dossier which has survived from then, in which he 
requested in 1755 authorisation to have the 
disgraced woman discreetly shut up in a convent, 
and even if he ensured at that date that his own 
merits were not recognised at their just value by the 
authorities at Versailles — not having been able to 
retain the office of public prosecutor which 
devolved on him in 1751 — one sees clearly that 
membership of the highest social group of the town 
fed his pride, in so far as he also claimed to have 
the protection of several leading figures of the 
kingdom, such as the Minister Jean-Frédéric 
Phélippeaux de Maurepas, also a Freemason. 

One would be wrong if one considered that distance 
brought isolation and withdrawal into oneself. 
Outside Freemasonry, there existed other social 

orders founded on the old continent, which attracted 
the colonists and so allowed them to ride the wave 
of novelties without any great lagging behind. Such 
was the Order of the Cognée [Hard Knock], which 
had been set up in Paris in 1744 and which, before 
the end of the decade had recruited such notables as 
Pierre Fournier de Belleville, cavalry captain, 
commandant of the Limonade district from 1743, 
Marie-François Lhuillier de Marigny, royal 
prosecutor at Fort-Dauphin, or Claude Guillouet 
d’Orvilliers de La Troncai, who began his military 
career at Cayenne in 1728, passed in 1744 to Saint-
Domingue with the rank of infantry lieutenant and 
became commandant of Port-de-Paix in 1748. It is 
even possible to look upon them in their turn as 
Brethren, since the Cognée recruited the majority of 
its members from lodges. In the three cases 
mentioned, it is possible that it may have been trips 
to Paris which had pushed them toward that merry 
society. 

Let us add to this that a list of 1743 points out as 
well a certain Duplessis as Master of a Domingan 
lodge. Two possible identifications are plausible. 
The first leads us to Pierre Fleuriau-Duplessis, lord 
of Villegomblain, squire, son of a former captain at 
Petit-Goave. A report of 1742 names him as 
proprietor of estates over which a river passed 
driving water-mills. Among signatures to this report 
are to be found Macnamaras [plural] and Stapleton. 
On 1 February 1743, [witnessed by] Pierre-Louis 
Thibaultde Paty notary at Petit-Goave, he acquired 
a plantation in the dismal areas of the south. He 
went off to France quickly, for he was a Councillor 
on the financial tribunal at Blois. But his son 
stayed. 
The second suggestion leads us to Antoine-Louis de 
Bréhan, chevalier Duplessis. An officer of naval 
troops, he lived for a long time at Léogane. A 
member of a noble Breton family whose many 
matrimonial alliances extended as far as the 
aristocracy at Versailles, he justly numbered among 
his close companions several Binaus, Bizoton de la 
Motte and others already very active as Brethren. 
Nothing therefore contradicts the suggestion that he 
presided over the destiny of Lodge Saint-Esprit. If 
that was the case, one would point out that that the 
lodge at Léogane was the first in the Antilles to 
worry about registration on a general list that the 
Grand Master called for in Paris. 

Petit Goave 

In spite of administrative reprimands, Lodge 
Léogane had doubled in numbers by 1746. Masons 
speak of swarming, as a metaphor for a swarm of 
bees which, having become too large, breaks itself 
in two and provokes the migration of one part. 
Exactly so, it was at Petit-Goave that the second 
group, consisting of nine members in total, 
established itself in 1746. On 22 June, under the 
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direction of the Master of Saint-Esprit, Jacques-
Nicolas Le Franc du Cormier, by profession clerk 
of the courts and admiralty, a discussion took place 
with a view to setting up L’Union Lodge. Other 
than Le Franc, there were present at this decisive 
meeting such persons as the chevalier Antoine de 
Nadal whose standing is difficult to figure out, 
Anne-François-Gatien Le Bretton des Chapelles, a 
civil and criminal inspector of police to the royal 
headquarters, after having filled several vacant 
positions, owner of a sugar-cane plantation at 
Arcahaye, François-Robert Caignet whom we have 
already met, Charles-François-Antoine Saillenfest 
de Fontenelle recently appointed to two positions 
as Royal Judge and Lieutenant-General of the 
Admiralty at Port-au-Prince, Olivier de Vieux 
Châtel, a resident on the great plain, Louis Drouin, 
an officer on merchant ships before smartly setting 
himself up as a trader at Saint-Marc, and finally 
Jacques Chartier, surgeon-major to the garrison 
troops 

The port of Petit-Goave had been in existence since 
1654. Having quickly gained a reputation for its 
trade in tobaccos and leathers, besides the fact that 
buccaneers off-loaded the booty taken from 
Spanish ships there, in 1685 it was chosen by royal 
proclamation to be the seat of the first High 
Council on the island. Scarcely two years later, the 
development of Léogane had the effect of 
attracting the Council to its locality. But in 1723 a 
new proclamation obliged it to return to Petit-
Goave. The legal officials effectively revolted to 
express their irritation loud and strong, [but] they 
had to comply. Their patience was put to the proof 
finally in 1738, when another swing of the 
pendulum took then back to their preferred 
location. By an irony of fate, it turned out that the 
chief administrator, as far as he was concerned, 
remained stuck at Petit-Goave, and it was almost 
under his windows that the Brethren came to set 
themselves up. It is true that the finicky Maillart no 
longer really had the taste for reacting to this. The 
governor, at that time the Marquis de Larnage, with 
whom it was said he had a perfect understanding, 
being in a state of declining health, on the one side, 
and news from Paris reporting that police actions 
against Freemasonry [there] were all likely to fail, 
on the other side, so much so that at Saint-
Domingue it was not possible to hope to do any 
better. 

The following 11 August, young Armand-Robert 
Caignet de Lester, twenty-two years old, son of the 
Caignet mentioned above, and a naval 
correspondence secretary, was elected Master of 
L’Union Lodge. The turn of the principal officers 

came on 17 September. As they were provided 
from Saint-Esprit lodge, it is possible to fill out the 
list given above. Let us not speak [further] of 
Vieux Châtel who has just been mentioned. Born at 
Grenoble in 1714, Joseph-Gabriel Loménie de 
Marmé, a former captain of an unattached naval 
force, had been auxiliary adjutant of the Saint-
Louis fort since 1735, and a resident of the plain of 
the Baradères. François-Marie Le Gardeur de 
Repentigny, born at Montreal in Canada, had come 
to rejoin his uncles, Nicolas and Louis-Marie Le 
Gardeur de Tilly, installed at Nippes, where they 
were rich property-owners, and on 22 February 
1751 he would marry his first cousin, Marie-
Madeleine, daughter of Louis-Marie. Born in 1712 
at Saint-Mary in Charente, Count François 
Regnault de La Soudière was a captain of naval 
troops. He was so intimate with the Le Gardeurs 
that, on 3 July 1747, he had married Elisabeth-
Madeleine, daughter of Nicolas and, having 
become a widower not long afterwards, he would 
remain in the family by taking Madeleine-
Françoise, daughter of Louis-Marie, as his second 
wife.  

Joseph-Honoré Élias was a naval official. After 
having been occupied as a correspondence 
secretary at Toulon and Marseille, he went to Saint
-Domingue in 1733, with a promotion to principal 
correspondence secretary, carrying out the 
functions of police superintendent at Petit-Goave 
and provided with a position at the High Council. 
Dubourg was probably François-Guillaume 
Dubourg, a trader and ship’s captain, born at 
Bordeaux in 1715. The husband of Jeanne Rateau, 
he frequently travelled to the colonies and would 
come to establish himself at the Cape after a 
second marriage contracted in 1760. Auguste-
Taurin de Longle was Clerk to the Commissariat. 
Finally, Guillaume was secretary to the Governor-
General, but his christian name remains unknown 
for the time being.  

This group was quite homogeneous. It not only 
reveals once more the links between the legal 
officials or those in similar positions, the military 
personnel and the local well-to-do, but it illustrates 
a phenomenon which kept up for a long time, to 
make one realise that the resources of family 
connections contributed greatly to Masonic 
recruitment. In the present case, let us add for 
example that the Chevalier de Marmé would marry 
his daughter in November 1766 to Étienne-Simon 
Le Gardeur de Tilly, brother-in-law to Count de La 
Soudière. 

“When we once again fulfil our members, they will fill our Lodges”   
Robert Herd. 
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The Cape 

“The countryside is beautiful and pleasant” – so 
Labat affirmed at the beginning of the century. 
“The air is good there. In the surrounding areas, 
cultivation produces sugar and indigo.” By 1740, 
some slight amendment would be necessary. The 
little town had become a noisy port city, welcoming 
rapidly multiplying ship-yards for both naval and 
merchant vessels. Every day poured out its jackpot 
of sailors and officers seeking to get stewed in the 
cafés. Trade flourished. Wealth, when it raised the 
lucky up the social ladder, spread itself out openly. 
Like elsewhere on the island, the tendency was to 
seek to bring in as much money as possible, so as to 
send it back to France, and to live on it for the rest 
of one’s life, without neglecting an inheritance for 
one’s children. 

 

When Larnage and Maillart complained about the 
Freemasons of Léogane, they included with them 
those at the Cape. For them, nothing was going on 
down there. It came about that a surveyor, who 
arrived shortly afterward, joined up with some 
insolent Brethren to hold a lodge. Despite the 
scolding of the womenfolk, they plunged 
themselves into the fashionable swim of things. 
This reckless fellow was named Vianney. It is 
difficult to know more of him, for lack of first-hand 
documentation. It seems however one can only 
[link him] with the Jean-Baptiste Vianey — with a 
single n — who died in 1770 at the home of Sieur 
Page at Mirebalais, aged seventy. He would 
therefore have been forty in 1740. 

 

François Lamarque places the creation of this lodge 
before that of the lodge at The Cayes. He proposes 
the date 1749, unconvincingly, since that date 
corresponds rather to its entry into the Scottish Rite. 
The fact that the Lodge declared itself to be of “St. 
John of Jerusalem” truly is not of much help to us 
since, in this context, it is not a distinct title but an 
introductory one. Certainly, it is possible that 
Vianey did not consider himself to be of sufficient 
standing to oppose the governor and the 
quartermaster. It is possible that his automatic 
reflex was to withdraw into inactivity. But one has 
to admit that this withdrawal could not have been 
long, for the Scottish Rite, in so far as it developed 
the high Masonic degrees, built itself around 
Brethren already possessing the first three degrees 
of the initiatory progression, which are described as 
“blue” or “symbolic”. In other words, the year 1749 
did not mark a new invention but a further 
development. Which is what earlier sources allow 
us to understand [happened] elsewhere. 

At the end of 1747, the renowned Étienne Morin 

was on the island. He stayed at the Cape on 
business and, as he always did when the 
opportunity presented itself, he visited the local 
lodge Brethren, who had their premises below the 
Capuchins’ [monastery] “on the eastern side of rue 
Penthièvre”. He had the advantage of being ahead 
of them in knowledge of Freemasonry, for he had 
been Scottish Master for three or four years and he 
wished to communicate this degree to others who 
would be able in their turn to guarantee its spread, 
as he had done at Bordeaux in 1745. The first lucky 
ones were three in number: Pierre-Bernard de 
Laville, a trader who arrived from La Rochelle 
around twenty-five years previously and who was 
getting ready to return to France, having made his 
fortune; Jean-Baptiste Trutié, a wealthy owner of 
plantations; [and] Joseph Raby, a trader originally 
from the Dauphiné area, whose leisure time was 
often taken up in reading Celsus and Spinoza. 

 

When one sets up a Scottish Rite lodge, it is not 
necessary that the foundation members should 
belong to the same symbolic (Craft) Lodge; they 
can be provided by several. But it is nonetheless on 
a lodge of this type that the Scottish Rite lodge – 
also called “the Chapter” – must raise itself, 
become rooted. If possible, it should be 
authenticated – constituted – by an older such lodge 
from which it would await a duly-signed Warrant, 
and in this case it was the one at Bordeaux, carrying 
the title Élus Parfait [Perfect Elect] that Morin 
solicited. To carry out the operation, he associated 
himself with two Brethren already made [Scottish 
Masters] elsewhere, both being ship’s captains: 
Isaac-Antoine Montuy, originally from Saint-Pierre 
in Martinique, where his father was a trader, and 
Louis Berton whose home-port was Marseille. The 
first had been initiated many years previously, 
before 1740, for his signature appears in that year in 
the admiralty register at Grenoble with a triangle of 
three dots. There is less information about the 
second, except the he was already a member of the 
“mother-lodge” at Bordeaux. 

 

Once bonded together, Laville, Trutié and Raby had 
to continue recruiting without taking the easy path, 
for elitism remained a requirement, with a 
recruitment ceiling of fifteen. Thus, in several 
weeks, the effective number was brought up to 
seven. First of all Gilles de Meyère was brought in, 
an occasional correspondence secretary “recognised 
as orthodox” although his background was not set 
out, then Berton. Next, Laviviau, a resident of 
Limonade, and the trader François-Guillaume 
Papillon. A drafted letter of 1748 sets out the brief 
sequence given above. Morin in person took on the 
job of delivering it to Bordeaux, as another letter 
from Trutié, dated 29 June, suggests, by which he 
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hoped to receive quickly by the same channel, from 
Morin in France, the Warrant of Constitution. 

From this one can deduce that there were indeed 
Brethren holding the symbolic degrees who were 
active at the Cape before 1747. They got involved 
in the wake of Vianey. Most of them had their 
activities linked to transatlantic trade. This was a 
change from Léogane. Let us pause for a moment 
merely on Papillon. Having arrived from le Havre 
around 1743, he fitted up ships for the slave trade. 
Married to Catherine-Elisabeth Cabeuil, from a 
powerful Rouen family, he was associated with her 
relation Jacob-Charlemagne, doubtless an elder 
brother, who opened up to him an entry into this 
trade, so specific to the Cape, and [then] did not 
delay returning to le Havre to carry it on. For many 
years, Papillon would be one of the colony’s 
principal dealers in slaves seized from the coasts of 
Guinea. His son Auguste, naval treasurer and 
captain of militia in the battalion at the Cape, would 
himself be a Brother. 

This Scottish Rite Lodge aspired to be the only one 
of its kind “for the entire continent” (sic) of Saint-
Domingue. This was an ambition to be flaunted 
before all the others, thus cultivating a paradox. On 
the pretext that the degrees it delivered were 
superior to that of the simple Master Mason, and 
conceived to honour only a restricted elite, it 
considered itself to be an entity superior to other 
lodges and capable of exercising a power of control 
over them. This pattern was already observable in 
the stratification of the great metropolitan cities, 
where superior “groups” appeared with pretentions 
of setting the rules for their “inferiors”. At that 
time, the Grand Lodge which sat at Paris did not yet 
have influence over the whole kingdom. Even if it 
tended that way in theory, it was not sufficiently 
strong to achieve it in practice. Many years would 
be necessary for a centralised administration to 
function more or less efficiently. In the meantime, 
the Scottish Rite lodges sought to impose 
themselves as the holders of local authority. 

 

To return to the protests of the Marquis de Larnage 
and de Maillart, they really lacked originality and 
spontaneity. They reproduced those known in Paris 
since 1737, when the First Minister, Cardinal André
-Hercule de Fleury, decided to prohibit lodges 
without giving any clear reason. All at once, police 
raids [in France] were organised on several taverns 
where meetings had been held; police chiefs 
searched and recorded details [of their findings]. 
But the resulting tumult did not rein in anyone’s 
enthusiasm. On the contrary, spurred on by 
Brethren of the high nobility, having access to the 
Court and even to the palace, the Parisians involved 
in defying the Cardinal were numerous, and thus 

were amusing to the authors of gazettes and other 
public broadsheets.  
In the spring of 1740, arrests were still taking place. 
They were limited to secondary figures. The 
Marquis René-Louis d’Argenson and the Duke 
Charles Philipe d’Albert de Luynes made note of it, 
each in his private diary, and the registers of the 
Bastille confirm that the incarcerations were of 
short duration, without any damaging consequences 
for anyone. Argenson was even vexed to record that 
certain associates of Count Louis-Alexandre de 
Mailly were worried, as well as the Count himself, 
notoriously known as a Brother, whose wife was 
certainly the King’s mistress. “The high standing of 
C(uckold) of the King had not exempted him from 
this proscription” No-one knew what exactly had 
motivated Cardinal de Fleury. Everything was 
mixed up and tangled in [peoples’] minds. As for 
the women, one can only affirm that they employed 
their charms with the aim of overhearing the secret 
of the Brethren in the households of their husbands 
or lovers, but they [husbands and lovers] did not let 
themselves be so careless. In July, Larnage and 
Maillart only took up the farce being played out in 
Paris. The conscientiousness they employed was 
not enough to dissuade their fellow-citizens. 

 

The Maritime Network 

In 1742, certain provincial towns were, in their 
turn, swept up by the zeal of some authorities as to 
wish to clamp down. At Nantes, as I pointed out 
above, Guy-Marie Bonnet was advised by the 
seneschal, on the orders of the Minister Louis 
Phélippeaux de Saint-Florentin, to close the lodge 
he had founded. It was like a sword-thrust into 
water. At Brest, an order coming from the Minister 
of Naval Affairs, Maurepas, enjoined the chief of 
the naval squadron, César-Gabriel de Vimeur, to 
prevent those officers who had formed a lodge from 
carrying on. They didn’t do anything about it. Three 
years later, five lodges in total would have been 
opened in this capital of Ponant [Brest] headed by a 
“generale” [? a Scottish Rite lodge?], without which 
those [earlier] officers might otherwise be 
considered the [Masonic] precursors in the town, 
since local bourgeois had made the first move. At 
Bordeaux it was Jacques Amelot, Secretary of State 
for Foreign Affairs, who ordered Claude Boucher, 
quarter-master of Guyenne, to similarly shut down 
the meetings. In vain. The last straw was that, like 
Maurepas, Florentin and Amelot were themselves 
Brethren.  

These three examples of Brest, Nantes and 
Bordeaux are interesting for they were the ports in 
continuous communication with Saint-Domingue, 
the first by means of the naval forces, the two 
others by the merchant marine. In other words, the 
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sea-going personnel were in a particularly 
advantageous position to transmit from each side of 
the ocean the latest news that came to their 
knowledge.  

On the island, what could be more natural if the 
representatives of the royal authority should feel 
they had to clamp down. The opinion was voiced in 
Paris that Fleury was acting on the orders of the 
King. If nobody had any material proof of this, since 
Louis XV had never signed any document whatever 
to that effect, it was convenient to believe it. 
Certainly, the suggestion that the King was amusing 
himself in this situation could not be excluded, since 
it was known that he occasionally had a dig at the 
Count de Mailly, husband of his recognised mistress, 
and that he also had to put off the scent a body of 
opinion which imagined perversities were committed 
behind closed doors in the lodges. However, the fact 
that the police raids were very limited in number, 
without ever preventing the Brethren from 
continuing their meetings, must have encouraged the 
over-zealous minor officials to hold back. As the 
Duke de Luynes wrote, it seemed they were playing 
at being “drawing-room rascals”. 

In summary, it always seems that at least four 
symbolic lodges were created in Saint-Domingue 
between 1738 and 1748. In terms of sociological 
characteristics, one can see that the one at The Cayes 
was mainly for planters, those at Léogane and Petit 
Goave mainly for the civil administrators, and the 
one at The Cape mainly for merchants and large 
traders involved in exporting overseas by ship. 
Whether one of them took the role of mother-lodge 
is difficult to establish, except in the relationship 
between Léogane and Petit Goave. Probability 
inclines one to think that influences worked 
separately in the different locations at very much the 
same time, from the fact of multiple exchanges with 
Europe. In a quick analysis, one might also envisage 
contact with nearby Jamaica, where the British were 
active. But no evidence sustains this hypothesis. 
Even when it is a question of an “Englishman” at 
The Cayes, it is clear that one must mistrust this, for 
the foreigners who set themselves up there were 
actually jacobites, political opponents of the 
Hanoverian government and, in the case of 
Freemasons, enthusiasts for a system which owed 
nothing to the one promoted by the Grand Lodge of 
London. 

 

[Sources and footnotes not translated, therefore 
omitted. These (in French) are available upon 
request to Tony Pope. Email: 
tonypope@internode.on.net.       

Failing to Act 
JUNE 13, 2017 BY TIM BRYCE  
 
FREEMASON INFORMATION 
 
It goes well beyond insanity. 
 

 
 

One of my favourite quotes from Albert Einstein is 
his definition of insanity:  
 

“doing the same thing over and over again 
and expecting different results.”  
 
I’m afraid we see this too often, be it in companies, 
government or the general public. In other words, 
there is a tendency for people to maintain the status 
quo even if it doesn’t produce beneficial results, or 
even if it is counter productive. 
In Europe, following a terrorist attack, we com-
monly see a government official say afterwards 
what a hideous crime this was, that security levels 
are being heightened, and the public should remain 
calm and not pass judgement on any cultural group. 
It has become a common script, but for some rea-
son it doesn’t seem to deter terrorists. In other 
words, nothing changes. 
Like so many nonprofit organizations these days, I 
know of a local group who year after year has been 
losing membership at a rate of about 1,500 mem-
bers a year. Over the last fifteen years, it has de-
clined a whopping 37%. Members are seeking an-
swers to reverse this, but the leadership of the 
group has yet to properly address the problem. In-
stead, they keep asking for more money from its 
dwindling membership. Again, nothing changes. 
In the world of Information Technology, compa-
nies commonly rush off to program a solution be-
fore they even understand the business systems 
problem. Consequently,  (continued page 20) 

World news 

file:///C:/ANZMRC
http://freemasoninformation.com/author/timbryce/


Harashim issue 75 July  2017                                                                                                                                                                            

11 

Book Review 
  

 

 

 

 

 

 

Observing the Craft is a manifesto of sorts for the observant Mason, who 
seeks quality over quantity in every aspect of Masonry. 
It is a stringent argument for the Symbolic (Blue) Lodge as the ne plus ul-
tra of the Craft, asking that Masons put actions behind their statements that 
'nothing is higher than the third degree.' 
It is a book that calls for nothing but the utmost personal effort and com-
mitment to be put into the operation of a Masonic Lodge, and the experi-
ence of a Masonic meeting, in search of the transformational experience 
which Masons define as 'making good men better'. 

Praise for Observing the Craft: 
'In an engaging and balanced style, Andrew Hammer presents a compelling 
rationale for a more thorough observance of Masonry's best traditions 
within today's lodges. At a time when Freemasons are clamouring for edu-
cation and quality events, Observing the Craft is an ideal sourcebook for 
lodge leaders who desire to realise positive and lasting change.' 
—Shawn Eyer, Editor, Philalethes: The Journal of Masonic Research & 

Letters 
'The greatest value of this book is that it stimulates thought along lines I have found nowhere else in writ-
ing, and reinforces much of my own thinking that has been stimulated by Masonic philosophy over [my] 50 
years [in the Craft]. I encourage its reading especially by newly made Master Masons, so that their journey 
through the Craft is with a greater gained understanding of what it is and why, and not clouded by the ex-
temporaneous. It is a defining explanation of what we are and why we are today.' 
—R:.W:.Thomas W. Jackson, Executive Secretary, World Conference of Masonic Grand Lodges 
 
'Without a doubt, Observing the Craft is the most important Masonic book of the last 100 years, and proba-
bly the next 100 years as well… Andrew Hammer will be mentioned in the same breath as Mackey, 
Wilmshurst and Macoy for generations.' 
—M:.W: Michael Halleran, Grand Master, Grand Lodge of Kansas; Editor, Journal of the Masonic Socie-
ty 
'Andrew Hammer’s new book Observing The Craft – The Pursuit of Excellence In Masonic Labor and Ob-
servance is a celebration of the pre-eminence of Craft Masonry. This book describes the elements of an 
Observant Lodge and how implementing those elements yield a transformer experience for each of its 
members. Observant Masonry has its distractions and Brother Hammer points out that Freemasonry is di-
minished when the emphasis is focused away from its mission of promoting self-awareness and self-
improvement. Observing The Craft is a must read for those men who value Craft Masonry and are seeking 
a method to restore its greatness.' 
—M: W: John 'Bo' Cline, Past Grand Master of Alaska; Past President, The Masonic Society 
'This treatise, written with passion and conviction, leads the reader back onto the true Masonic path, one 
from which he will never again be tempted to stray. Every Lodge should read it, and have a copy available 
for study. The results could lead to regeneration of the Craft, and to richer and more meaningful Masonic 
pursuits for all.' 
—Julian Rees, Past Junior Grand Deacon, United Grand Lodge of England; Contributing Editor, Freema-
sonry Today; Author, So You Want To Be A Freemason? 
 
'If "blessed are the peacemakers", there is surely also a blessing for those who nudge us out of our zone of 
comfort and encourage us to think and re-evaluate. Such a one is Worshipful Brother Hammer. This book 
is edgy in some ways, controversial in others; but no one can doubt the pure and bright sincerity which 
shines through its pages. It is well written, thoughtful, and even genteel in its tone. Above all, it fulfils the 
highest challenge of a book. It makes you ponder.' 
—Jim Tresner 33º, Grand Cross; Book Review Editor, The Scottish Rite Journal 
 
Observing the Craft is available from Amazon.com and Mindhive Books. 
 

http://www.amazon.com/gp/product/0981831613
http://mindhivebooks.com/MB5110.html
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    SUMMER 2017 INTERNATIONAL MASONIC WORKSHOP   

  

 ANNOUNCEMENT - INVITATION  

   

  

 

You are most welcome to attend the Third Summer International Masonic Workshop that will be   

held in Athens, Greece, between Wednesday, August 23rd and Sunday, August 27th, 2017.  

The event is a unique opportunity for Freemasons around the world, as well as for anyone interested in 

Freemasonry, and their families to meet, get acquainted and discuss options and opinions on Freemason-

ry, while they enjoy a summer break next to an idyllic beach. Participants sharing an interest in the 

Craft will have the chance, in a casual laid-back atmosphere, to communicate, exchange ideas and 

thoughts, to see old friends and to make new ones.  

 

The aim of this Workshop is to provide an overview of the most recent topics concerning the Mason-

ic Fraternity, such as the role of Freemasonry in the 21st century, Regularity, recognition and fraternal 

relations, Masonic research etc. The Workshop, which is not affiliated to any Masonic or academic 

body, focuses to host important discussions, to present different perspectives in modern Freemasonry, to 

offer options for expression, to bridge the fields of tradition and research, to expose participants to new 

ideas, to create a transfer of knowledge.  

 

The Workshop is not in any way a tyled event nor is there going to be any associated tyled meet-

ings. Participation to the Third Summer International Masonic Workshop does not require affili-

ation to any Masonic or academic body, nor does it confer any Masonic membership.  

  

The organisers have established a list of panels and have invited several distinguished guest speakers, 

who will deliver papers and lectures:   

  

Dr Susan Mitchell Sommers, Professor of History at Saint Vincent College in  Latrobe, Pennsylvania, 
USA: “James Anderson and the Myth of 1717”.  

Dr David Harrison, Masonic historian and archaeologist who has written eight books on the history of 

Freemasonry: “Byron, Freemasonry and the Carbonari”.  

 

Dr Remzi Sanver, Past Grand Master of the Grand Lodge of Turkey: “Sufism at the crossroad of two 

traditions: thoughts on initiation and Islam”.  

 

Robert Bashford, Leading Masonic researcher and lecturer, Past Grand Officer of the Grand Lodge of 

Ireland, and editor of the renowned masonic website www.irishfremasonry.com: “The origins of The 

Grand Council of Knight Masons in the year 2553 of Knight Masonry”.  

 

Philippa Faulks, Author, ghostwriter, editor and journalist: “Count Cagliostro’s  

‘Egyptian Rite of Freemasonry’ - the product of a miracle worker or man of straw?”.    
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Prof. Valdis Pirags, Past Grand Master of the Grand Lodge of Latvia: “Freemasonry as the method of 

attaining Enlightenment”.  
  

Note: During the sessions of the conference several attendees, from various countries, will present short 

papers. Call for papers deadline: May 31st, 2017  

  

The program of the conference, besides keynote lectures and short papers presentation, includes a wel-

come cocktail reception, a sightseeing tour, a film viewing and open discussion about masonic refer-

ences in cinema, and a farewell dinner on the beach.  

  

    Further information:   

3rd Summer International Masonic Workshop, August 23-27, 2017 www.freemasonry2017.org  

  
Philotecton Society www.philotecton.org  

  

     Contact:   
  

        Conference enquiries:     info@freemasonry2017.org 

 

      General enquiries:            philotecton@gmail.com 
 

       

If we encounter a man of rare intellect, we should ask him 

what books he reads. 

–Ralph Waldo Emerson 
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9th  June  
10 Proposi t ions  for Texas   

Freemasonry.  
By Lance  Kennedy  

 

I am reticent to write this article because I know that 
it will cause immediate backlash and consternation 
among some Brethren. However given the current 
state of Freemasonry in Texas, with a rapidly declin-
ing membership that is less and less influential in 
civic life, I must write. As Mencken said, “Every 
normal man must be tempted, at times, to spit on his 
hands, hoist the black flag, and begin slitting 
throats.” 
 
Texas Freemasons may boast that every President 
and Vice-President of the Republic of Texas was a 
Brother as were many heroes of the Alamo such as 
Bowie, Crocket, and Travis, yet as it stands today 
we may claim a half-dozen member of the Texas 
Legislature, maybe. Immediately I hear the retort, 
“You can’t judge the Craft’s health based on the 
number of legislators it claims as members!” Well, 
yes, I can. If we cannot claim a healthy membership 
in our seats of power then we cannot claim to be a 
relevant and influential organization. This is one of 
many metrics by which we can judge the health of 
our Fraternity. 
I have been a Mason for almost ten years. I love the 
Fraternity and because I love it I must work towards 
rectifying the internal issues that have harmed its 
chances of succeeding in our post-modern world. I 
believe Freemasonry should not only improve the 
lives of its members but also be an agent of change 
in wider society. We once founded nations, now we 
have a hard time filling our lodge rooms. But I di-
gress. 
 
Thinking about the state of Freemasonry in Texas, I 
drafted a list of ten propositions that I believe would 
help shore up the internal cohesiveness of the Craft 
and prevent any further drift into the graveyard of 

fraternal orders (i.e. Knights of Pythias, Elks Lodg-
es, Moose Lodges, Kiwanis Clubs, Rotary Clubs, 
etc.). While drafting this list I stumbled upon an ex-
cellent essay by Andrew Hammer of Alexandria-
Washington Lodge No 22 entitled Eight Steps to Ex-
cellence. 
Hammer’s essay lists eight ways to enhance the ex-
perience in our lodges through the adoption of the 
forms of observant Masonry. Some of Hammer’s 
propositions are closely approximated or identical to 
my own, especially numbers one, two, four, five, 
eight, and ten. In instances where our proposals are 
the same, I will defer to Hammer and quote exten-
sively from his essay. Full credit will be given and 
quotation marks will note this attribution. Addition-
ally, Brother Hammer gave me written permission to 
use his essay in this manner. I thank him for this 
courtesy. 
 
 

I am reticent to write this article because I 
know that it will cause immediate backlash 
and consternation among some Brethren 

 
Before I dive into my prescriptions for Texas Free-
masonry I will name the chief culprit responsible for 
the demise of Freemasonry and other fraternal or-
ganizations in the latter-half of the 20th century: 
the Greatest or G.I. Generation. You may balk at 
any suggestion that the generation that defeated the 
Axis powers could be responsible for Masonry’s de-
mise, however, I believe this group unwittingly cre-
ated the environment where the Fraternity would 
atrophy. 
 
In the late 1940s, millions of G.I.s fresh out of the 
theatres of World War II returned home craving the 
camaraderie of their former military units. They 
found this connection in the halls of various frater-
nal orders such as the Freemasons. Unlike other fra-
ternal orders, Freemasonry had a reputation for be-
ing secretive, occultic, dark, and arcane. These new 
Masons downplayed the emblems of death, restrict-
ed the more aristocratic elements of our enterprise, 

MASONIC EDUCATION 
Masonic Education has been  a subject explored by  many readers including myself. 
The following article can be found in Lodge Devotion Newsletter.  From this I went to 
the author's web site.  I include it here for information  and possible comment.  
Though I must admit very few comments are ever received by me.  While this is writ-
ten for Texas Freemasons and many have commented on this paper, much is common 
to Freemasons in other jurisdictions. I personally see a trend here in Australia to ape 
society as expressed in America. ED   
http://lancekennedy.com/2017/06/09/10-propositions-for-texas-freemasonry/ 

file:///C:/ANZMRC
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and made Freemasonry “family friendly” by pro-
moting women’s and children’s auxiliary organiza-
tions. While membership swelled the seeds of the 
Craft’s demise had been sown. Once the men of 
the Boomer and X Generations came of age they 
rejected the fraternal organizations of their fathers. 
Freemasonry like many other organizations was left 
to waste away. 
 
What went wrong? In my opinion, it was the revi-
sionists in our ranks that sought to make Freemason-
ry conform to middle-class sensibilities, the same 
sensibilities the Boomers and Gen Xers rejected. 
What can correct our downward trend? Like Brother 
Hammer, I believe that by embracing traditional 
forms of initiation, high standard for potential mem-
bers, and an indifference to the outside world in re-
gards to the use of symbols such as the skull and 
crossbones. The same elements the G.I. Generation 
rejected (i.e. memento mori, esotericism, selectivity, 
secrecy, etc.) are the same features that attract mem-
bers of the Millennial generation. 
What follows are my propositions for Freemasonry 
in Texas with the aforementioned additions by 
Brother Hammer. I believe that if they are ruthlessly 
implemented we will cull the Fraternity of its dead 
weight and establish ourselves on a firm foundation 
for growth and longevity. 
 

1. Guard the West Gate 
 

Declining numbers should not necessitate lower 
standards. I have seen some lodges so desperate for 
members that they will sign the petition of virtually 
any man seeking admission to the degrees of Free-
masonry. In fact, I have been chastised (or worse, 
attacked personally) for suggesting that extrinsic 
characteristics should be considered when admitting 
a man into the Fraternity. 
 
I understand the desire to see our lodge rooms filled 
as in yesteryear; we may never see the Craft reach 
the numbers of the post-WWII period. But is that an 
inherently bad thing? I do not think so. Freemasonry 
was never a mass movement. It was always a selec-
tive if not elitist organization aimed at reforming 
society from the top down. Masonry in most of the 
world is highly patrician; only in the US do we see 
Freemasonry take on a plebeian character. 
 
My advice: Seek quality over quantity. Do not be 
afraid to refuse to sign petitions. Do not be afraid to 
blackball candidates. We do not make turn bad men 
into good men but make good men better. 
“[W]e are nothing more or less than who we let into 
our fraternity. Not every man should be a Mason 
and not every man who should be a Mason belongs 
in just any Lodge. The brethren have a right and re-
sponsibility to determine the standards for their own 

Lodge and to ask incisive questions of those men 
who knock on their door. Lodges should take the 
time to first get to know the men who knock at their 
doors, and not simply sign any petition just because 
a man has an interest. Brothers who sign a petition 
for a man need to know who they are signing for, 
and more important, need to be willing to serve as 
his mentor. This is a fundamental point of responsi-
bility for all brethren. Do not ask a brother in your 
Lodge to do the job of mentoring for you. If you are 
not willing to give that petitioner your time, how can 
you ask your Lodge to give theirs?” 

2. Aristocrats of the Soul 

Julius Evola, the author of Revolt Against the Mod-
ern World once wrote:  

“The American mind has limited horizons, one con-
scribed to everything which is immediate and sim-
plistic, with the inevitable consequence that every-
thing is made banal, basic and levelled down until it 
is deprived of all spiritual life. Life itself in Ameri-
can terms is entirely mechanistic.” 

I believe Evola’s sentiment is expressed in many 
ways, one of which is the casual manner that many 
Texan Masons approach Freemasonry and its meet-
ings. More specifically, many Masons in Texas 
choose to wear extremely casual clothing to lodge 
meetings. Very rarely do lodge officers correct these 
brothers and remind them of the sacred nature of the 
Craft. I rarely see actual dress codes spoken of or 
enforced. Perhaps the levelling nature of American 
society has rendered all dress codes “judgmental.” 
They affront the “come as you are” narrative prof-
fered by many in our society. 
 
A basic dress code that would require a coat and tie 
(at a minimum) would reintroduce the aristocratic 
and manly virtues that Masons are supposed to in-
culcate. It would help our members take pride in be-
ing Masons. It would signal to the outside world, 
and more especially potential initiates, that we are 
engaged in serious business. 
 
“How one appears before the Lodge is a sign of how 
much you value both the brethren and the Craft. In 
most lodges in the world, a dark suit and tie is the 
minimum required to gain admittance. It’s what the 
brethren expect from each other in an observant 
Lodge, and it certainly adds to the notion that a Ma-
sonic meeting is not just another night out, but a 
special event, worthy of being considered as special 
as each of us should believe Masonry to be. Addi-
tionally, dignity expressed outwardly through dress, 
serves as a superstructure, helping to enhance that 
dignity that can only be created from within.” 
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3. Leave the Gavel Be 

 
My next proposal relates to the governmental struc-
ture of the Grand Lodge of Texas. I believe the cur-
rent power dynamic has the unintended consequence 
of weakening the office of the Grand Master, mak-
ing any long-term strategic plan untenable, and cre-
ating a permanent power base in the Grand Secre-
tary, which in my estimation, runs afoul the Ancient 
Landmarks. 
Under the current arrangement of the Grand Lodge 
of Texas, the seat of power in the Texas Grand 
Lodge is the Grand Secretary, not the Grand Master. 
While the Grand Master is the de jure centre of 
power in Grand Lodge the Grand Secretary is the de 
facto power nexus. This situation is caused by the 
annual rotation of the Grand Master and the virtual 
lifetime tenure of the Grand Secretary. I suspect that 
this arrangement is not only related to the annual 
rotation of Blue Lodge officers but is also reflected 
in the unique arrangement of the executive of the 
State of Texas. 
Following the War Between the States, Radical Re-
publicans elected Union General E. J. Davis as Gov-
ernor of Texas. Under the Reconstruction constitu-
tion, the governor wielded incredible power and 
controlled a virtual secret police force. Davis has 
been oft described as the most tyrannical governor 
in US history. In 1874 Davis was forcibly removed 
from office and the Texas constitution was revised 
so that the governor would never be able to become 
a tyrant again. 
 
Under the revised constitution the governor was 
stripped of many of his powers; the lieutenant gov-
ernor would not only be the second highest office in 
the executive branch but would control the Texas 
Senate and the state’s budgeting process. Many 
commentators suggest that the lieutenant governor’s 
position in both the executive and legislative 
branches, more especially as the leader of the Legis-
lative Budget Board, makes him the most powerful 
figure in Texas government. The governor’s office 
may come with more prestige, but it does not neces-
sarily come with more power. This situation is fa-
miliar to many Texas Masons that study the politics 
of Grand Lodge. 
 
One may contend that Texas’ post-Civil War history 
has little to do with the current arrangement between 
the Grand Master and Grand Secretary and that this 
situation reflects Masonic tradition (i.e. the annual 
rotation of lodge officers). I would respond that 
while it is a common arrangement it is not neces-
sarily the only arrangement or the most productive 
one. For instance, the Grand Lodge of Massachu-
setts elects its Grand Master annually but tradition-
ally allows one man to govern for three years before 

he is replaced. Likewise, the Grand Master of the 
United Grand Lodge of England often sits in the 
Grand East for decades. 
If the Grand Lodge of Texas is going to implement 
strategic plans to stave off financial and member-
ship collapse it must accordingly allow one man to 
the office of Grand Master for more than one year at 
a time. He would be able to see a plan to fruition 
instead of passing it off to the next occupant of the 
office who may not hold his views, talents, or priori-
ties. 

4. Academia 
 

This proposal is the most needed addition to the 
family of Texas Freemasonry: Academic lodges. 
Academic lodges are lodges that are nominally affil-
iated with a college or university and limit its mem-
bers to those that are students, alumni, faculty or 
staff of their respective universities. Such lodges 
have not only the common affinity found between 
all Masons but also the added cement of collegiate 
pride. Not only that, having a Masonic lodge active-
ly involved in university life and in close proximity 
to the student body creates a conduit for young men 
to be exposed to Freemasonry and become Masons. 
 
Firstly, I will address a common objection to the 
creation of academic lodges in Texas. I have heard it 
said on numerous occasions that academic lodges 
will stem the flow of college-aged men into nearby 
Blue Lodges. My response is simple: this concern is 
based on a poverty mentality and not grounded in 
fact. Lodges surrounding college campuses may at-
tract college students but their doors are not being 
broken down by a stampede of students seeking our 
Degrees. I would also mention that the vast majority 
of college students leave their respective collegiate 
communities and move elsewhere; why would tradi-
tional Blue Lodges want to create Masons that simp-
ly move away?  
Academic lodges are not as concerned with this fact 
since their broad geographic character is an integral 
part of their appeal. In short, there are plenty of 
young men on our college campuses to fill each and 
every Blue Lodge, however most Blue Lodges are 
not tapping into that source. 
 
I tried to form two separate academic lodges in Tex-
as, one for UT-Austin and another for Southern 
Methodist University. Both ideas were shut down by 
the then-Grand Secretary for being “elitist” like 
“The Harvard Lodge.” Chance had it that I attended 
Harvard and became a member of The Harvard 
Lodge, which is an exemplar of not only academic 
lodges but also a model for any lodge wishing to 
attract successful Millennials into their ranks. 
 
While Texas’ Masonic leadership may not see any 
benefit or need of academic lodges, many grand 
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lodges do. The United Grand Lodge of Eng-
land’s Apollo Lodge at Oxford and Isaac Newton 
Lodge at Cambridge have been extremely successful in 
attracting young men into Freemasonry and retaining 
them as they depart their respective campuses. The 
Grand Lodge of Massachusetts founded the first aca-
demic lodges in the US such as my own The Harvard 
Lodge, MIT Lodge, and Boston University Lodge. Oth-
er academic lodges have been founded in the US and 
other nations: Patriot Lodge (George Mason Universi-
ty), Colonial Lodge (The George Washington Universi-
ty), University of Washington Lodge (University of 
Washington), and University Lodge (University of To-
ronto). 
I believe that the success of academic lodges such as 
The Harvard Lodge and other should dispense with any 
arguments offered against their founding in Texas. Any 
suggestion that a Masonic lodge should not limit its 
members to those of a particular collegiate affiliation is 
not in line with the long Masonic history of specialty 
lodges. If Aggie brothers want to form a lodge and limit 
their membership to those who graduated from Texas 
A&M you will not find this Longhorn complaining. 
 

5. Enter the Mysteries 
 

The initiatory experience should be a pivotal 
event in a man’s life.  

 
The initiatory experience should be a pivotal event in a 
man’s life. We cheapen it by performing a substandard 
ritual. If we cannot perform a ritual well we should find 
someone who can do so for us. I have seen a conferring 
officer laugh during a raising of a Master Mason. I have 
often seen officers joke during the opening and closing 
of lodges. This sort of behaviour is unacceptable. All 
ritual work must be undertaken in a serious and reverent 
manner reflecting the ancient and honourable nature of 
our Order. 
“Proficiency is an essential function of any observant 
Lodge because we must know both what we are doing, 
and why, if we seek to uphold the highest standards of 
our respective Grand Lodges. It does no good to claim 
the mantle of excellence if your Lodge is not well 
versed in the ritual and the Masonic law of your juris-
diction. Masonry is a thing of order, not anarchy. If you 
wish to keep that order, as well as harmony between 
your Lodge and the Grand Lodge, you must learn and 
follow the rules that each brother has obligated himself 
to observe. An observant Lodge is not a renegade 
Lodge. It seeks to be an exemplary one.” 
 

6. Memento Mori 
 

Masons have always embraced the emblems of death, 
however, these images have been largely purged from 
Texas Freemasonry for a variety of reasons. For exam-
ple, when visiting the Grand Lodge of Texas’ building 
in Waco you may notice the seal on the wall that bears 

the skull and crossbones. This emblem is never used by 
the Grand Lodge in any publication or proceeding. I 
have to ask myself why? I would venture to say it has to 
do with the broader movement to strip Masonry of any-
thing “dark” or “sinister.” 
There may be another explanation, but given the opposi-
tion to Chambers of Reflection or any trapping that may 
offend bourgeoisie sensibilities, I conclude this must be 
the case. I did not become a Mason so I could explain it 
away to others. I have never cared what my co-workers 
may or may not think about my affiliation. I do not care 
what the pearl-clutching ladies at the nearest church 
think about the Craft. Our symbols are our own and we 
should embrace the darkness because therein lies the 
Light. 
“We should bring back those things that once were 
found in our lodges, and which helped create a very 
unique, contemplative atmosphere for both the candi-
date and the Lodge. Among these is the use of music, 
the manipulation of light and darkness, the Chamber of 
Reflection, and the closing charge which forms what is 
known as the Chain of Union. Consider that the candi-
date preparation room is not and was never meant to be 
a mere dressing room. Consider that the notion of a 
‘sacred band of brothers’ might allude to a physical 
manifestation of that sacredness. Consider that music 
has always been a part of our ceremonies and that the 
Book of Constitutions ends with a collection of songs. 
All these things are part of who we are; they are not in-
novations from later jurisdictions or borrowings from 
European Masonry. Even the use of incense is ritually 
alluded to in early exposures of the Craft. The idea is to 
stimulate and manage the sensory experience of the 
brethren, in the endeavour to create the sense of unique-
ness one expects from a Masonic experience. Here 
again, there is nothing strange about employing the 
senses in a Masonic meeting. Our rituals teach the im-
portance of each of those senses extensively; to not em-
ploy them in our meetings is the greater neglect and er-
ror. To refuse the restoration of awe to our rituals is to 
refuse to acknowledge our own heritage and history, 
and to deny the proper place and application of the pil-
lar of Beauty to the Lodge.” 
 

7. Tacere 
 

Masonry has thrived in times of persecution. It did not 
need to advertise to attract members. Proximity was 
enough to draw the attention of worthy seekers. Its se-
crecy was the attractor, not its incessant declarations to 
be a somewhat quirky club that has secret handshakes. 
 
I have often heard it said that Freemasonry is not a 
“secret society” but a “society with secrets.” If you wish 
to construct a definition of “secret society” that requires 
some nefarious motive such as world domination then 
sure, Freemasonry does not fit the bill. However, if one 
accepts a more straightforward definition and does not 
engage in semantical gymnastics, it is easy to conclude 
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that we are, in fact, a secret society. 
 
Personally, I do not mind this description. Our secrecy 
is our greatest asset, particularly when dealing with Mil-
lennials. Millennials exist in a world where every action 
is public. Every private act is proclaimed on social me-
dia; they crave secrecy, exclusivity, a hidden world. 
Then give it to them! 
We have a ready-made secretive Fraternity bolstered by 
popular culture (e.g. National Treasure, etc.). Instead of 
running from what is the Fraternity, embrace it. Being 
more “open” is not the answer. 
 

8. Männerbund Metaphysics 
 

Masons are a group of men engaged in alchemy. Social 
functions are extremely important to what we do, how-
ever, if we do not yearn for esoteric knowledge, the sort 
of knowledge that is only grasped through inference and 
applied study, we might as well join Lion’s Club or Ro-
tary. My concern is that many Masons do not actively 
engage in esoteric study. While there is a great disparity 
between the abilities of one brother to another, we can 
all take it upon ourselves to be better educated, more 
well-read, and knowledgeable. 
 
I find the Masonic educational portion of our meetings 
to be highly important and beneficial. To make it even 
more beneficial we should try to have a different brother 
give a presentation each week. Not only would it relieve 
the burden of one brother to produce and give an educa-
tional talk it would force brothers to study and present 
what they have learned to the lodge. 
 
Furthermore, and this suggestion deserves its own 
plank, I advocate a change to Grand Lodge policy 
whereby meeting minutes may be emailed to the breth-
ren prior to each meeting and entered without needing 
to be read aloud. If no one objects to their form in the 
email they may be entered into the record. This proposal 
would save untold amounts of time at each meeting and 
give more opportunity for Masonic education. 
 
 

I find the Masonic educational portion of our 
meetings to be highly important and beneficial.  

 
“The very origin of Freemasonry itself is in education. 
Whether it be the practical education in stone-cutting 
found in the operative craft of masonry, or the search 
for inner knowledge and science presented to us by the 
speculative Craft, the foundation of the art is inexorably 
based in teaching and learning. Without it, there is 
simply no Freemasonry taking place in a Lodge. There-
fore, every meeting of the Lodge should offer some 
amount of Masonic education, be it through the degrees, 
or through presentations on the various lessons of the 
Craft. Even a ten-minute talk focused on the symbolic 
meaning of a single working tool is far better than a 

meeting where nothing but donations, dinners, and dues 
are on the agenda. An observant Lodge values the edu-
cational function of Freemasonry in its full bloom; the 
observant Mason holds the fraternity accountable to its 
promise to him to bestow light, and he means to receive 
it from the Craft in every sense: spiritual, literal, and 
intellectual. Numerous monitors and manuals from our 
Grand Lodges, spanning over at least the last two centu-
ries, make plain the injunction to all Masons to seek 
knowledge. That same injunction extends by the natural 
progression to each Lodge, and as a result, a Lodge 
without Masonic education cannot be an observant 
Lodge and is arguably not any kind of Lodge at all. The 
search for more light is at the heart of Masonry. The 
observance is impossible without it.” 
 

9. Remove the Dying Appendages 
 

A wise man once said that when an organization is in 
decline it must reduce itself back to its most fundamen-
tal purpose. Freemasonry is in decline and a large part 
of the decline may be attributed to misspent resources. 
Like the Fraternity as a whole, appendant bodies multi-
plied in the fertile soil of the post-WWII period. Groups 
for girls, boys, and women abounded. Social orders 
popped up or grew in popularity. Along with these or-
ganizations rose any number of charitable enterprises 
requiring their own staffs, facilities, and budgets. With 
our rapidly declining membership, these organizations 
and the infrastructure supporting them have become a 
burden to the Fraternity. Not only that, they misrepre-
sent what Freemasonry is really. It is not a social club. It 
is not a family activity. It is an organization for men and 
men alone. 
My suggestion is to do the unthinkable and cut off the 
dead weight. Job’s Daughters, Rainbow Girls, DeMo-
lay, Eastern Star, anything but the Blue Lodge, Scottish 
Rite, York Rite, and possibly the Shriners, must go. I 
would say “sorry” but I am not apologetic. 
Each time I hear someone in a lodge meeting talk about 
attending a Job’s Daughters event or helping with the 
Eastern Star’s monthly fundraiser I think to myself 
“where does all this spare time and money come from”? 
Angry responses will abound. Many will hurl ad homi-
nem attacks at me or construct straw men to flagellate. I 
know full well that the sacred cows of Rainbow Girls, 
DeMolay, etc. cannot be approached by any but the 
bravest soul. Let alone the Masonic Retirement Center 
or the costly Grand Lodge building. 
My point is to highlight a critical issue: We are in de-
cline. We cannot continue to maintain an infrastructure 
built for a million Masons with a hundred thousand 
members. And why should we? 
 

10. Put your money where your heart is. 
 

“The dues of a Lodge should be set at a level which al-
lows the Lodge to not only support and 
sustain itself, but enjoy a quality of experience which 
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tells the brethren that their assemblies are opportunities to rise above the ordinary. Good meals, served at proper 
festive boards, are essential. The festive board conveys the sense of conviviality that helps build true brotherhood, 
and it is historically established in the Craft as not merely a simple dinner, but quite honestly the second half of a 
Lodge meeting. An observant Lodge cannot forego it. A Lodge must decide that Masonry is a thing of value, and 
properly determine that value in such a way that it allows the Lodge to work and assemble in a manner that clearly 
establishes that value.  
 
Our dining and social events should reflect the worth we place on ourselves. Excess is not the objective; quality is. 
The problem is that so many of us have forgotten what quality is to the extent that we consider any expenditure on 
ourselves to be pretentious. But if Masons are to be men of inner distinction, then we are fully justified in treating 
ourselves to the best we can afford in life. We cannot expect less from the Craft or ourselves.” 
 

******************************** 

 
 

 

 
 

 

 

 

The recent past has been a period of both anticipa-

tion and appreciation for  me. 

  

The anticipation mainly relates to the forthcoming 

tour of John Belton. I was able to spend time with 

him at both Paris and Toulon at masonic research 

conferences in May. And now, with four weeks be-

fore the tour commences, I look forward eagerly to 

the pleasure of meeting up again, and hearing his 

papers. 

  

The appreciation is on several levels. First and fore-

most is the appreciation by the Council and myself 

for the life and work of Graham Stead, (pic above) 

not only in his official capacities as President, Treas-

urer and Councillor, but also as a supporter of Ma-

sonic research both locally and nationally. And he 

was such a nice bloke. 

  

I also appreciated the support and companionship of 

Colin Haywood in both Toulon and Paris, but also for the extra workload he took on during my recent encounter 

with cancer. The timing could not have been worse as there was much planning for the Belton tour to be organ-

ised. As I was hors de combat Colin and Brendan had to take on that significant workload. I appreciate their assis-

tance greatly. 

  

The reaction to my presentation about the history and operations of ANZMRC at Toulon, besides raising the pro-

file of the Council, was basically ‘Why can’t we have something similar?’. In the years the Council has been oper-

ating [happy birthday to us], the concept has been proven. We can all appreciate the tenacity, wisdom and enthusi-

asm of Kent Henderson, Tony Pope and all the other researchers, like Graham, who have laboured so hard and for 

so long over those 25 years  

Neil.   

 

From President Neil Morse 
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(from page 10) 
developers devise a quick and dirty solution to the 
wrong program, projects are late and over budget, 
and end-users lose confidence in I.T.  
 
If we built bridges the same way we build systems 
in this country, this would be a nation run by fer-
ryboats. Interestingly, developers are aware this 
approach doesn’t work but lament, “We never 
have enough time to do things right.” Translation: 
“We have plenty of time to do things wrong.”  
 
Once again, nothing changes. 
 
I’m sure we can all think of some similar scenarios 
from our walks through life, be it in school, on the 
ball fields, our place of work, in stores, in our 
neighbourhoods, just about everywhere. 
 
I tend to believe a lot of this occurs simply be-
cause we have trouble focusing on the proper 
problem, that it is less painful to take the easiest 
way out. Instead of going for a touchdown, we set-
tle for a field goal instead. 
 
Repeating the same mistake in the face of reality 
confirms Einstein’s definition. It’s more than in-
sanity though, it is reckless and irresponsible be-
havior on the part of management. Changing the 
status quo is a difficult task, something that should 
only be charged to someone sensitive to problems 
and realize it is time to change.  
 
What is needed is political courage to make the 
hard decision, which will likely be unpopular until 
proven successful. I am certainly not someone 
who believes in change for the sake of change, but 
if there is undeniable evidence the status quo is not 
producing positive results, by God, somebody bet-
ter get off their duff and do something about it be-
fore it results in irreparable harm. 
 
Somehow I am reminded of another quote I am 
fond of, this from President (and PGM) Andrew 
Jackson,  
 

“Take time to deliberate; but when the 
time for action arrives, stop thinking and 
go in.” 
 
Keep the Faith! 
 

World news 

mailto:harbar88@gmail.com
https://issuu.com/harashimed
mailto:harashimed@gmail.com
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As reported in Freemasonry Today. 

 
14 JUNE 2017  

 

AN ADDRESS BY VW BRO JOHN HAMILL, PGSWDB, DEPUTY GRAND  

CHANCELLOR 

MW Pro Grand Master and brethren, at a dinner party 
last year the conversation turned to the idea of time trav-
el and, were it to become possible, which period we 
would like to go back to. I said that, for something I was 
involved in professionally, I would like to go back to a 
specific day and location in London to meet and ask 
questions of a particular group of people and that I 
would like to bring some of them to our time to see 
what they had given birth to on that day. 

It will not surprise you to learn that the date I selected 
was St John’s Day in summer, the 24th June, in the year 
1717 and the location was the Goose and Gridiron tav-
ern in St Paul’s Churchyard. As we know, on that day 
representatives of four London lodges came together, 
elected a Grand Master and Grand Wardens and re-
solved to “revive” the Annual Feast and Quarterly Com-
munications which it was claimed had fallen into desue-
tude due to the neglect of Sir Christopher Wren when 
Grand Master. As we also know today, that resolution 
was based on a pious fiction as there is no evidence for 
there having been any Grand Lodge or Grand Master 
before 1717. 

To us, with the benefit of hindsight, the meeting on 24 
June 1717 was a momentous and historical event – but 
put into the context of the time a different picture 
emerges. One of the problems of dealing with 1717 and 
the first few years of the Grand Lodge is the lack of 

hard facts to work with. It was not until 1723 and the appointment of William Cowper, Clerk of the Parliaments, 
as Secretary to the Grand Lodge that minutes began to be kept. Of the four lodges which came together to elect a 
Grand Master in 1717 three are still working today – the Lodge of Antiquity, the Royal Somerset House and In-
verness Lodge and the Lodge of Fortitude and Old Cumberland – but their early minutes have long been lost so 
that, with the exception of those elected to the offices of Grand Master and Grand Wardens we have no records 
of whom their members were in the years 1717–1725, when the Grand Lodge first called for lodges to submit 
lists of their members, or who attended the meeting on 24 June 1717. What we can deduce from secondary evi-
dence is that the meeting was not a huge assembly. The Goose and Gridiron survived until the 1890s and just be-
fore it was demolished an enterprising masonic historian drew sketches of its exterior and measured the room in 
which the Grand Lodge was formed. The room would have held less than a hundred people who would have had 
to stand very close to each other to fit into the room! 

Our primary source for what happened in those early years is the history of the Craft with which Rev Dr James 
Anderson prefaced the Rules governing Freemasonry in the second edition of the Book of Constitutions he pub-
lished on behalf of Grand Lodge in 1738. Because Anderson’s history of the Craft pre-1717 is more than some-
what suspect, some historians have cast doubts on his description of the events in Grand Lodge from 1717–1738. 
What they forget is that he compiled it on behalf of the Grand Lodge and that it was vetted by a Committee of the 
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Grand Lodge before it went into print. Although writing 20 years after the events of 1717 there would still have 
been brethren around who were involved in those early years, not least Rev Dr John Theophilus Desaguliers 
Grand Master in 1719 and Deputy Grand Master in 1722, 1723 and 1725, who would have been very quick to 
point out any errors of fact in Anderson’s comments on the Grand Lodge. 

From Anderson’s account in its first years the Grand Lodge met only for the Annual Assembly and Grand Feast 
to elect the Grand Master and Grand Wardens. From two other sources we can deduce that the Grand Lodge be-
gan to act as a regulatory body in 1720. Both the 1723 and 1738 editions of the Book of Constitutions include a 
postscript describing the ancient manner of constituting a new lodge as practised by the Grand Master George 
Payne in 1720. A very rare masonic book entitled “The Book M or Masonry Triumphant” published by a brother 
Leonard Umphreville in Newcastle upon Tyne in 1736 includes a report of a meeting of Grand Lodge in 1720 in 
which a Code of Rules for the government of the Craft compiled by the then Grand Master, George Payne, was 
adopted. The report was followed by the list of 39 Rules, which formed the basis of the Rules printed in the first 
edition of the Book of Constitutions published in 1723. 

Some have questioned why there were no press reports of the event in 1717, but they have been looking at the 
past with the eyes of the present. In 1717 Freemasonry was largely unknown. The late 17th and 18th centuries 
were a great age of societies and clubs many of them meeting in taverns and the growing network of fashionable 
coffee houses in the Cities of London and Westminster. If noticed at all, the formation of Grand Lodge would 
have been seen as just another society. It was not until the early 1720s when Past Grand Masters George Payne 
and Dr Desaguliers began to attract members of the nobility and the Royal Society into Freemasonry that the 
press of the day began to notice Freemasonry, reporting on the initiations of prominent men of the day and the 
annual Grand Feasts of the Grand Lodge. 

It was not until 1723 that the Grand Lodge became fully established as the regulatory body we know today. By 
that year, in addition to the keeping of minutes of Quarterly Communications and the publication of the first 
Book of Constitutions, the Grand Lodge had extended its authority outside the Cities of London and Westmin-
ster, issuing deputations to constitute lodges in the Provinces and bringing into the fold some independent lodges 
that had been meeting quietly in the northern provinces. The Rules compiled by Payne in 1720 and published in 
the Book of Constitutions in 1723 introduced the concept of regularity, stating that no new lodge would be coun-
tenanced as regular unless it had been personally constituted by the Grand Master or a brother deputed by the 
Grand Master to act for him. 

At a conference sponsored by our premier lodge of research, Quatuor Coronati Lodge No. 2076, at the Queen’s 
College, Cambridge, last September two academics gave a paper suggesting that we were celebrating four years 
too early and casting doubts on the meeting in 1717. Having carefully studied their paper my response is that old 
fashioned polite English expletive: balderdash! Their thesis seems to boil down to an academic semantic argu-
ment as to what constitutes a Grand Lodge. They appear to think that we were not a Grand Lodge until 1721 be-
cause there is no evidence for any attempt at regulation before that date. It is beyond doubt that at the meeting on 
24 June 1717 Anthony Sayer, Capt John Elliot and Jacob Lamball were, respectively, elected Grand Master and 
Senior and Junior Grand Wardens – officers of a Grand Lodge. The academics appear to believe that, like Athe-
ne springing fully armed from the head of Zeus, for the meeting in 1717 to be accepted as the formation of a 
Grand Lodge it should have immediately acted as a regulatory body. Life rarely works that way! 

In talking of time travel I said I would like to bring back from 1717 some of those involved in the meeting on 24 
June. In their wildest imaginings they could not have envisaged what their simple and small meeting would give 
birth to: a worldwide fraternity of regular Freemasonry spread over the whole world. They would find some 
things that they would recognise from their practice of Freemasonry but would also find much that was very dif-
ferent. Over the last 300 years Freemasonry has developed and expanded in ways they could not have imagined. 
What English Freemasonry has demonstrated over the last 300 years is that it is a living organisation capable of 
changing its outward forms and adapting itself to the society in which it currently exists. It has had a wonderful 
knack of making those changes without in any way changing those fundamental and inalienable principles and 
tenets on which Freemasonry was founded and which would certainly be recognised by those who met in 1717. 
The more I study our ancient Craft the more I am convinced that whatever problems we may face from time to 
time, provided that we maintain that delicate balance between managed change and not altering our basic princi-
ples and tenets, Freemasonry will ride over those problems and future generations will be able to enjoy its fel-
lowship and privileges as we and the many generations that have gone before us have done since that happy day 
in 1717 on which Grand Lodge was born. 
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25th April 2017. Ceremony at UGLE Great Queen street 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

One in 10 of all Victoria Cross medals awarded during The First World War were awarded to Freema-
sons and today the actions of these brothers in arms were honoured with a special memorial, unveiled 
by HRH The Duke of Kent. 
 
The Duke is the Grand Master of the United Grand Lodge of England, and the event formed the highlight of 
the Grand Lodge's Tercentenary celebrations. 
 
Six Before Breakfast 
 
The 64 included three of the famous ‘Six Before Breakfast’ VCs awarded to members of the 1st Battalion, 
The Lancashire Fusiliers during their capture of ‘W Beach’ at Gallipoli on 25 April 1915. 
The unimaginable courage of these and the other 61 Freemasons who were awarded Great War VCs is now 
permanently recognised by new commemorative stones that bear their names and which have been laid so all 
can see them outside the iconic Freemasons’ Hall in Covent Garden, London. 
 
The new memorial will act as a reminder of the principles of Freemasonry: Brotherly Love, Truth and Relief - 
The United Grand Lodge of England is one of the largest contributors to charitable causes in the UK after the 
National Lottery. These founding principles were demonstrated in great abundance by the 64 'Brothers in 
Arms' VC holder Freemasons who hailed from all four corners of the globe. 
 
The Victoria Cross is the highest award within the UK honours system that recognises ‘conspicuous bravery 
in the presence of the enemy’. It can be awarded to anyone serving with the Armed Forces with no distinction 
of rank or class, a value shared by Freemasons who come from all backgrounds and walks of life. 
HRH The Duke of Kent said: "Over the last three hundred years English Freemasonry has welcomed into 
membership many of those who served their country in the Armed Forces and the Volunteer Reserve. Some 
of them achieved great distinction but all of them served to protect their country and communities, particular-
ly in times of war and conflict. 
 
“It is fitting that this permanent memorial to those 64 gallant servicemen who were awarded the highest acco-
lade should become part of Freemasons’ Hall, which itself is a permanent memorial to the over three thousand 
of our Brethren who gave their lives on active service during the First World War." 
 
Found on the British Army Website. 
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Taken from Freemason Information Web site 

JUNE 2, 2017 BY GREG STEWART 

 

Having just finished Graham Hancock’s  Fingerprints 

of the Gods and  Magicians of the Gods, I feel as 
though I’ve been walking in the footsteps of the gods, 
and it’s made me a believer. 

 
Seldom do I binge 
watch more than a 
few TV episodes at a 
time. When I do, it 
feels like an infor-
mation overload that 
makes the whole 
thing hard to process 
and nearly impossible 
to enjoy. The same 
could be said for 
books and reading. 
When I finish one 
book on a particular 
subject I like to move 
on to another, to 
cleanse the mental 
palate and process 
what I just read. 

 
I thought about this when I picked up Graham Han-
cock’s Fingerprints of the Gods. Fingerprints was one 
of those books I’d spent the better part of 30 years 
avoiding just out of sheer will because, I had thought, 
it was an alt-history cavalcade and the well-spring of 
countless conspiracy, cryptozoology and pre-history 
anecdotes. This hesitancy in picking 
up Fingerprints was on the heels of an Art Bell fasci-
nation and right around the time I became a Freema-
son. 
Still, like the mantra emblazoned on Fox Mulder’s 
poster — I wanted to believe. 
 
The idea of a pre-history has always fascinated me. I 
had my own theories from history courses in college. 
Early on, I considered a minor in Greek and Roman art 
history, but sufficed myself on being an armchair his-
torian consuming academic and literary explorations 
of ancient history. Field work on the subject, however, 
wasn’t in the cards. 
But all the while, nagging at the back of my brain 
(along with Fingerprints maybe) was the notion that 

the timeline of history couldn’t possibly be sufficient 
to achieve some of the marvels that spawned out of a 
few short centuries only to go so silently quiet. 
So, I’d passed on Fingerprints… and waited. I waited 
so long I had, for the most part, forgotten about it and 
lost myself in studying Freemasonry. Fingerprints of 
the Gods had receded so far in my head that when I 
caught a YouTube video with Graham Hancock pre-
senting his ideas and theories, it all came back to me 
such that, within a week I was out at my local book 
seller buying a new copy to start reading on the spot. 

So, in the span of a few weeks, I con-
sumed Fingerprints of the Gods , feeling as though I 
was right there with Graham climbing the steps of the 
Giza pyramid and digging around in the water worn 
stone of the Sphinx. Reading it slowly, I measured 
every word of every chapter and gave considerable 
thought to the ideas he put forth — ideas, I’ll add, that 
while on the fringe of academic study, are not outside 
the philosophical reality as they intersect the realms of 
the history before history. Isn’t that part of the great 
mysteries of the human species? How did we build the 
pyramids? Why did we build them? 

In Fingerprints of the Gods, Hancock sets the theoreti-
cal stage for a cataclysmic event at about the period of 
Younger Dryas (about 14,500 years ago) that wiped 
out a civilization more advanced than its contemporary 
hunter-gatherer counterparts. His theory is that this 
civilization, in collapse, struck out across the globe 
establishing megalithic monuments and reorganizing 
the hunter-gathers enclaves they encountered into por-
to-civilizations turning them into agricultural-socities. 
Hancock’s theory in Fingerprints was an earth crust 
displacement that moved and sizable landmass from a 
habitable zone into an inhospitable one — destroying 
in an instant an ancient advanced civilization. Upon its 
demise, this great civilization fled the disaster zone 
and seeded themselves around the globe erecting meg-
alithic monuments to memorialize the event and warn 
subsequent generations of the cataclysm that happened 
to them and it’s recurrence in the future. 
 
Immediately I was sucked into the text with the men-
tion of an ancient map accurately depicting the coast-
line of Antarctica. It was compelling, and took me 
down the rabbit hole I’d so long resisted — loving 
every word of it. While some of the conclusions were 
broad in their scope, I had to admit that the conclu-
sions were plausible and worth greater consideration. 
Why couldn’t a species that’s been on the planet only 
have created a “modern” society in barely the last 
7,000 years. Personally, I don’t take this to mean there 
were flying machines in antiquity or weapons of mass 
destruction that wiped out society. But, notion of his-
tory before history was just as intoxicating to think 
about in consideration of the imaginings from the sun-

Book Review 

https://www.amazon.com/gp/offer-listing/0517887290/ref=as_li_tl?ie=UTF8&camp=1789&creative=9325&creativeASIN=0517887290&linkCode=am2&tag=freemasoninfo-20&linkId=392784863c40718af77559e501bf9cf4
https://www.amazon.com/gp/product/0517887290/ref=as_li_tl?ie=UTF8&camp=1789&creative=9325&creativeASIN=0517887290&linkCode=as2&tag=freemasoninfo-20&linkId=d16a99c19d2bd0eac02042dc2932c7e0
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dry religious texts 
Hancock sites as par-
allels to his theories. 
 
 
Finish-
ing Fingerprints, I 
was compelled to 
immediately start 
reading his follow up 
book  Magicians of 
the Gods. 
 
Written in the same 
mesmerizing fashion 
as his earlier work, 
Magicians was dif-
ferent. Published 22 
years after Finger-
prints, Magicians of 
the Gods  felt in one 
hand a mia culpa (on 

the earth crust displacement and link to the Mayan cal-
endar 2012 debacle) and a in the other a substantiation 
on the cataclysm of the Younger Dryas period, illiterat-
ed across the globe in the surviving (and reachable) 
megalithic structures, in particular the nascent discov-
ery of Gobekli Tepe in the Anatolia region of Turkey. 
As in his earlier work, Hancock paints an even greater 
detailed picture of the province of ancient antediluvian 
culture.  

In Magicians of the Gods, with the aid of science and 
observational inputs, Hancock adds further mass to his 
scaffold of an ancient civilization being wiped from the 
memory of time. I don’t want to give too much away 
but Hancock’s arguments are compelling and worthy of 
deep consideration and, dare I say, exploration further. 

Embed from Getty Images 
A point in the work I did find of great interest was a 
reference in the text to the esteemed Masonic au-
thor Timothy Hogan and his observational analysis of 
marks in Temple of Bacchus in Lebanese megalithic 
structure at Baalbeck.  

Another was, much to my surprise, was a broad weav-
ing in of the Hermetic texts, expounding the very oft 
mentioned “as above, so below” but with great conse-
quence in his meaning. In a very brief encapsulation, 
resting on Hermetica, the thrust of his hermetic con-
nection is that the universe affects life on Earth, and   
the Earth reflects the effect of the universe upon it. 
This reflection is encoded in the megalithic monuments 
of that share uncanny similarities in their construction 
and in the sheer mass of their existence from a time 
before recorded history. 

In a general reference, Hancock writes of the cataclys-

mic events that they were, …embedded in myths and 
legends and in mathematical and architectural precepts 
that would be passed on and renewed again and again 
by the different cultures that received them, thus boost-
ing the signal and allowing it to remain intact for thou-
sands of years. Even if those through whose hands and 
minds the signal passed no longer understood its mean-
ing, the weight of sacred tradition, hoary with age 
would ensure that they were continued to transmit it 
and would do their utmost to keep it free from interfer-
ence. 
 
Throughout Magicians, Hancock seems reflective of 
what on what he’s discovered — different than the tone 
of the Fingerprints when the reporter turned author was 
carving out a Hyperborean like view of humankind 
emerging out of the era of hunter-gathers in the prehis-
toric Clovis period. Maybe the reflectiveness comes at 
the realization of what he’s proposing is very real and, 
again, set in a framework of a very clear and present 
danger in the annual passing through the Taurid meteor 
showers. 
 
Yet, the cycle of the universe moves slowly, and the 
mysteries of processional time and the rise and fall of 
the human species is forgetful — it’s an informational 
overload at a glacial pace. Hancock’s declaration may 
be a solitary voice in the wilderness with the message 
of Fingerprints of the Gods and Magicians of the Gods. 
But science, it seems, is teasing points of validation to 
both works, if even in validating ancient comet strikes 
or finding ancient megalithic sites bedecked in astro-
nomical corollaries dating to near the period of the 
Younger Dryas event. Hancock made me a believer, or 
at least validates my suspicions of ancient history and 
the history before history, whether upon the shores of 
Antarctica or the now underwater regions submerged in 
the great flood, a point Hancock brings into full focus 
with the mystery of Atlantis. 
 
Yes, it’s extraordinary. Yes, it’s a lot to take in. And, 
no, it isn’t a scientific treatise. Fingerprints of the 
Gods, and it’s follow up Magicians of the Gods, are 
fantastical works about the fluid history past, present 
and future of humankind. And, just as Hermetica (and 
Hancock in the conclusion) reminds us, 

The forces do not work upward from below, but down-
ward from above…All the world which lies below has 
been set in order and filled with contents by the things 
which are placed above… The source of all earthly 
things are on high: those sources pour forth upon us by 
fixed measure and weight; and their is nothing that that 
has not come down from above. Graham Hancock 
knows it, his Fingerprints of the Gods and Magicians 
of the Gods illustrates the points. You should probably 
know it, too. Even if you have to binge read it like I 
did. 
 

http://freemasoninformation.com/2014/01/freemasonry-and-hermetica-discourse-of-hermes-trismegistus/


Harashim issue 75 July  2017                                                                                                                                                                            

26 

An extract from VWBro Colin Heyward’s Kellerman Lecture (2008) 

 
THE AUSTRALIAN CONNECTION IN THE 
DEVELOPMENT OF FREEMASONRY IN 
NEW ZEALAND 
 
 

Freemasonry Down Under (The French): 
In September 1802 two French naval vessels, Le Ge-
ographe and Le Naturaliste, were anchored in Port Jack-
son and whilst there held a “lodge” meeting at which a 
“colonist”, Anthony Fenn Kemp, was initiated. A certifi-
cate issued to “Bro” Kemp, now held in Sydney’s 
Mitchell Library, states in hand written French that the 
lodge was not regularly constituted, but properly assem-
bled with the presiding brother being a member of the 
Metropolitan Chapter of Paris which was then the rul-
ing body for the Rite of Perfection (25 degrees) which 
included the Entered Apprentice, Fellowcraft and Master 
Mason degrees.  
 
It is interesting to note that, as stated by MWBro Clarke 
in his Blaikie Lecture, Anthony Kemp was a Captain 
attached to the New South Wales Corps stationed at Port 
Jackson and that the Artillery Officer (and therefore a 
senior officer) of the Port Jackson battery was Bro 
George Bridges Bellasis. The war between France and 
England had ended only months before with the signing 
of the Treaty of Amiens on 21 March 1802 but these two 
French ships, on a scientific expedition under the control 
of Commodore Nicholas Baudin of the Le Geographe, 
had been sailing in Australian waters for nearly a year 
before they came into Sydney in June for replenishment 
stores. They did not sail again until November, so the 
crews had five months to fraternise with the settlers and 
the military personnel ashore.  
 
Captain Kemp was heavily involved in a trade bringing 
spirits into the colony much to Governor King’s disgust. 
When the Atlas arrived with a cargo of brandy in Sep-
tember 1802, King forbade it being landed ashore but he 
did allow eight hundred gallons of the shipment to be 
sold to Baudin to replenish his ships. Kemp was furious 
and accused some of the French officers of on-selling 
the brandy to settlers. King ordered an investigation and, 
finding the complaint unfounded, directed Kemp to offi-
cially apologise to the French officers concerned.   
 
Kemp’s subsequent “raising” as a Master Mason on 
board one of the French ships, with Bro Bellasis acting 
as Tyler, on the 17th September shows that the apology 
had been accepted. RWBro Linford contends that Gov-
ernor King knew of the Masonic meeting but was proba-
bly well satisfied that the Freemasons involved posed no 
threat to his administration, a different story than that 
with Bro Hayes, as reported above.  
 
It is also recorded that Lodge Rameau d’Or d’Eleus 
(The Legend of the Golden Acacia) was formed by 

French gold miners at Ballarat (Victoria) in 1856 and 
that it had applied for recognition by the English Consti-
tution lodge already in existence in the same town. Re-
cently (1992) a French language lodge was constituted 
in Sydney with a NSW Charter. 
 
In New Zealand the French are also credited with hold-
ing the first Masonic meeting in the new colony. RWBro 
George Barclay, PDepGM, and the Grand Secretary of 
the Grand Lodge of New Zealand (1921 – 1932) quotes 
in his paper  
Freemasonry on Banks Peninsula as printed in The Ex-
tinct Lodges of New Zealand, that in a letter VWBro A 
H Julius, PGC, wrote to him he states In 1837 (month 
not known) four whalers anchored in Port Levy. They 
were “full” ships and called in to fill their water casks 
for the home voyage. I cannot ascertain the names of the 
ships but the captain of one of them was named 
L’Anglais. He was a Frenchman and a Freemason un-
der the Grand Orient of France. There were other Free-
masons aboard the ships and while at anchor in Port 
Levy, Captain L’Anglais got the Freemasons together on 
his own ship and a meeting was held on board. The tyler 
at this meeting was the father of WBro E X LeLiever, 
now residing in Akaroa and at one time a member of 
Lodge Akaroa No 1666 (EC). What took place at the 
meeting we do not know? Captain L’Anglais and Mr Le-
Liever Senior returned to New Zealand later in the 
French emigrant ship “Comte de Paris” and settled in 
Akaroa. 
 
In an article published in the New Zealand Masonic 
Journal of 1st September 1888 it is stated that three per-
sons were initiated at this meeting held on board the 
whaler, but the authority for verifying this statement is 
not mentioned. Also, in a slightly contradictory report 
given by RWBro F G Northern, PDepGM and Grand 
Secretary, GLNZ (1952 – 1967) in his History of Grand 
Lodge of A, F & A Masons of New Zealand 1890 –1970 
he states the captain of a whaling ship, Captain 
L’Anglois (note different spelling), a Freemason under 
the Grand Orient of France, gathered together all the 
Freemasons on the ships then in port, and held a meet-
ing on the vessel “Comte de Paris”.        
 
From the ancestry.com website we learn that the Comte 
de Paris was a 550 ton ship chartered by the Nant-
Bordelaise Company (with L’Anglois as captain) to 
bring the first French settlers from Bordeaux to Akaroa. 
They limped into the shelter of Banks Peninsula on the 
9th August 1840 under a jury-set mast and sail in the 
middle of a severe winter and after a difficult five-month 
journey. The hopes of establishing a French colony on 
New Zealand soil were soon dashed when they arrived 
to find the British flag flying, none-the-less they disem-
barked and got started in building the settlement at 
Akaroa. So successful were they that even today Akaroa 
promotes itself as a French village with many of the in-
habitants being descendants of those first settlers. Of the 
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sixty-three settlers who embarked in France, two died 
during the voyage and one baby was born. Amongst the 
settlers was Francois Lelievre, listed as a “sailor” on the 
passenger list. Was he the Mr Le Liever Senior men-
tioned in the “Julius letter”?  A son was born to Emeri 
and Rose Malmanchie two months after landing in New 
Zealand. He was the second pakeha child born in the 
South Island.Captain L’Anglois came back later and 
settled in Akaroa on the land he had purchased from the 
Maori owners on an earlier voyage. Captain J Langlois 
of the ship “Cachelot”, whose purchase in August that 
year (1838) of land from the Maoris led to the attempt 
to found a French colony in Akaroa … was one of three 
members of the Craft who played an important part in 
the French colonising project (Hewland).  
 
The New Zealand Pacific Lodge No 517 (EC) passed a 
resolution at its May 1843 meeting in Port Nicholson 
(Wellington) to elect Messieurs de la Perrotierre, Dan-
ger and Guyon (all crew on the warship L’Rhin that may 
have been in port at that time) as honorary members. In 
return de la Perrotierre stated that he would arrange for 
the new French Lodge in Akaroa to elect three members 
of New Zealand Pacific Lodge as honorary members 
(refer Barclay). The short-lived Lodge Francaise Primi-
tive Antipodienne (or Primitive Antipodienne Francaise 
Loge d’Akaroa No 86 – warrant dated 19 August 1843 
from the Supreme Council of the Antient and Accepted 
Scottish Rite, Paris) did not include L’Anglois nor Le-
lievre amongst its list of members.  
 
Viscount de la Perrotierre, the surgeon on board one of 
the two French frigates, L’Rhin and L’Aube, which had 
arrived at Akaroa before or soon after the Comte de 
Paris, was named as principal officer along with four 
other ship’s officers (Danger, Guyon, Tonerre and 
Chevin), two French “colonists” (Gendron and Fran-
cois), the resident British “sheriff” (Charles Robinson) 
and the Collector of Customs (Cooper). Robinson was a 
lawyer sent by Governor Hobson on HMS Britomart to 
raise the flag and proclaim the South Island as a British 
possession. He was fluent in French and remained as the 
Akaroa Magistrate until he returned to England in 1846. 
Cooper later transferred to Timaru as Collector of Cus-
toms at that settlement.  
 
Although it gained support from the new English Con-
stitution lodge in Wellington, it did not survive. It ap-
pears that with the departure of the frigates, membership 
lapsed and the lodge ceased to operate. 
An attempt to establish a French lodge in Wellington in 
1890 also failed. Up until the Grand Lodge of New Zea-
land was formed in 1890, New Zealand was masonical-
ly a no-mans-land – any Constitution could consecrate a 
lodge in the territory. Two previous attempts to form a 
Grand Lodge of New Zealand had failed and a third at-
tempt was mounted after both South Australia and New 
South Wales had successfully established themselves as 
Grand Lodges. One of the most vociferous opponents of 

the formation was the English Constitution’s WBro Sir 
Robert Stout, Past Assistant Grand Director of Ceremo-
nies, Deputy District Grand Master (Otago and South-
land) and Past Master of Lodge Dunedin No 931, as 
well as being a Member of Parliament. Sometime be-
tween 1887 and 1889, he (Sir Robert Stout) had applied 
for and been granted a Commission from the Grand 
Orient of France for a lodge to meet in Wellington 
(Vialoux). Stout announced the formation of Lodge 
L’Armour de la Verite (Love and Truth) and held its 
first meeting in Wellington on Sunday, 30th June 1890. 
After the Grand Orient of France had removed all refer-
ence to a Supreme Being from its ritual in 1877, it was 
not recognised by the three “home” Grand Lodges, 
hence Stout’s lodge was not received favourably by the 
English, Irish and Scottish lodges. A complaint from 
English Constitution brethren to the United Grand 
Lodge of England about WBro Stout’s actions was up-
held and his Grand Lodge ranking as PAsstGDC was 
removed, but he was allowed to remain as DepDistGM 
and a member of Lodge Dunedin. Stout then resigned as 
DepDistGM and from Lodge Dunedin. Nothing masoni-
cally heard from him or the French lodge from then on. 
 
This attempt by the French had a direct bearing on 
NSW’s recognition of the Grand Lodge of New Zealand 
in 1890. RWBro Remington, PGW, speaking to the mo-
tion before the Grand Lodge of New South Wales to 
formally recognise the new Grand Lodge of New Zea-
land, stated … if any argument was needed to prove that 
the establishment of a supreme governing body had be-
come absolutely necessary it would be found in the news 
cabled from New Zealand that a warrant for the open-
ing of a Lodge under the Grand Orient of France had 
been received in the capital city of Wellington. If … a 
British Colony was liable to be also invaded by a for-
eign Grand Orient in this way, it was high time that Su-
preme Jurisdiction … should be claimed (Vialoux).       
 
 
Addendum: 
 
Since the presentation of this paper as a Kellerman Lec-
ture in 2008, the author has had his attention drawn to a 
paper entitled “Australia’s Oldest Masonic Document - 
A Factual Interpretation” by Bro Allan M. Sharp - AQC 
Vol 104 p 150-165 (1991) - which states that Bro Kemp 
was “made an Entered Apprentice, Fellow Craft and 
Master Mason” … “in the presence and with the assis-
tance of a ‘triangle’, formed by Bro’s St Cricq, Bellasis 
and Bellefin”.   A ‘triangle’ is defined as “a provisional 
Masonic meeting where no lodge exists and where there 
is an insufficient number of brethren to constitute a 
lodge” (Page 164 of AQC Vol 104). This is a custom 
still in use in French Freemasonry. 
 
Colin Heyward 
May 2016 


